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Introduction by Editor, Given O. Blakely

Throughout the years of our pilgrimage upon earth, we are often blessed with
extraordinary and consistent friendships in Christ Jesus. Generally speaking, life
is spattered with fleeting acquaintances, those that leave for other areas and
fields of service, and those whose age does not permit them to linger long in the
tabernacle of clay. But now and then the Lord will bless his child with a friend
that, like Jesus Himself, "sticketh closer than a brother" (Prov. 18:24). These are
not fair weather friends, not those that abandone the ship in the midst of the
storm, but are rather characterized by the sort of stability that is required to
buoy up our confidence and keep us in the race. While others, like Demas of
old, may "forsake us, having loved more this present world" (II Tim. 4:10), these
endure during storms and the heat of the day. Such as this cannot be measured
in worth by earthly standards, nor can the expression of mere words contain an
adequate portrayal of their unspeakable worth. What burdens have been
lightened by the knowledge that such as these exist-and that you have been
blessed to even know some of them personally! What turbulent waters have
been forged with assurance simply because of a "fellow" in the boat, whose af-
fection and understanding are known to be faithful and consistent. Lonely
travelers have been known to traverse the mountains of trial and sail the stormy
tempests of darkness because of such companions. Words need not pass be-
tween them-sometimes only a glance, a brotherly embrace, a clasp of the hand
-or even a memory of their comforting words-has meant the .difference be-
tween night and day, sorrow and joy, discouragement and encouragement, faint-
heartedness and a strong faith. It would do our readers well to survey their own
gallery of friendships and give thanks for acquaintances such as these. They are
gifts from God. God uses such to comfort us; "God that comforteth those that are
cast down, comforteh us by the coming of Titus" (II Cor. 7:6).
Such an one is Brother Richard Ebler to myself. He has, over that past eleven or
twelve years, proven himself to be stable in the faith, and able to endure the
tests of time and the trials of life. He has not hesitated to get under burdens that
were too heavy for me to bear alone. His labors in the Kingdom have been con-
sistent, and marked by a sincerity and a quest for truth that has not been equalled
by many. He stands, in this respect, above many of his peers. He is noted for
being godly, and for being a student of the Word of the Living God. Those that
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speak with him cannot speak long before the Lord
is injected into the conversation, and a testimony
of the truth is given boldly to them. Brother Dick,
like anyone that labors for the Master has not
been met with the approval of everyone-he too
has critics. But, then, it was our Lord Himself
that said; "Beware when all men speak well of
you" (Luke 6:6). Those however, that have a
genuine appetite for the Word of the Lord, and
whose quest is for heaven, find a true friend and
companion in Brother Richard Ebler.

Brother Dick, as we call him, is a teacher of
History at the Merrillville High School in Merrill-
ville, Indiana. He has taught there for some years,
and has developed a. reputation for being a Chris-
tian-a man of God. Daily, a group of students
meet in his room for prayer, and those students
that are seeking the Lord eventually find their
way to Brother Ebler for consultation and advice
in the Scriptures. Brother Dick also assists in the
ministry of the fellowship meeting at 78th and
Independence. He regularly instructs the adult
BIble Class, leads in the songs, ministers at the
Lord's Table with others, and often ministers the
Word in my own absence. He also instructs and
guides the younger children each Lord's Day eve-
ning. Brother Dick is married to Sister Lee Ehler,
and they have two children, Suzanna (5 yrs.), and
Eden (2 yrs.). The whole family is always present
ai; the services, and they have formed part of a
nucleus of :believers here that lead the ,way for
others to follow.

This issue is devoted to a commentary on the
book of Philippians that has been authored by
Brother Eoler. You will observe from his com-
ments that his mind is saturated with not only
the Word itself, but with the concepts that are
taught in the Word. A true follower of Christ, and
a faithful brother, we recommend both him and
his writings to our readers. Your expressions of
thankfulness and appreciation may be addressed
to: Brother Ebler, 10701 West 124th Ave., Cedar
Lake, Indiana 46303.
Page 2

COMMENTARY ON PHILIPPIANS
BY RICHARD EBLER

CHAPTER 1
VERSE 1

Paul and 'I'imot.heus. Paul, the apostle and.
sole writer of this epistle, begins by stating
his name. He was once called "Saul" and had
been notorious for persecuting the church, but
what a change can ibe wrought in a man's life-
by the power of God through Christ! "If any man
be in Christ he is a new creature" (II Cor. 5:17)~
and so is worthy of a new name!

Paul links his name with Timothy's. The
brethren at Philippi knew Timothy, for he had
been with Paul when the apostle first preached at
Philippi (Acts 16:1-40), and Paul was about to'
send him back to Philippi as one like-minded who'
'Wouldnaturally care for their spiritual state (Phil.
2:20). Note the humility of the great apostle in
[oimng young Timothy's name with his. What an
encouragement for Timothy! Furthermore, there
was nothing in the flesh to tie these two breth-
ren together, yet their 'bonds in Christ were close.
Timothy was his "own son in the faith," and spent
much time with Paul. This was necessary for
growth in grace and godliness.

The servants of Jesus Christ. Paul does not
need to use his usual formal title of "apostle"
with the Philippians, for they had never ques-
tioned his apostleship, but had continued stead-
fastly in the faith and were very dear to the apos-
tle (ch. 1:7, 8), as he was to them (ch. 4:10).
Therefore he says "servants". It is the highest
honor to be this kind of servant! A servant to the
King of Kings! The word "doulos" denotes a
slave. Paul was a slave of love, one who for love
of his master had (as it were) ibeenwilling to have
his ear put to the door and pierced (Ex. 21:1-6)
that he might serve him forever. And why not?
One must either be a slave of sin or else of Christ
(Rom. 6:17, 18). servtce to sin is hard bondage,
offering empty pleasure for a season, followed by
sorrow and eternal torment. Service to Christ is
perfect freedom, for it is done in a state of joy,
love, and faith, issuing forth in life. It is simply
a matter of "whom ye shall serve."

To all the saints. Notice that Paul does not
have the faith of Christ with respect of persons
(Jas. 2: 1-8) for God does not, and as rollowers of
God neither should we (Acts 10:34, Eph. 5:1). He
writes to "all the saints," the lowest as well as the
highest. It is good to cultivate this spirit and to
pray always for all saints (Eph. 6:18).

"All" is a word 'common to this epistle, perhaps
because of his godly concern for their unity (ch.
1:27, 2:2,3:16,4:2), for he knew the devastating
effects of division and thus exhorts 'certain disci-
ples to "mark them that cause divisions among
you and avoid them ... lest they seduce your own
soul and draw you away after themselves. God
hates those that sow discord among brethren"
(Prov. 6:16-19). This is the devil's 'work.

Paul uses the word "saint" as a general name
for his "brethren," and not as it is used by the



Roman Catholics. The Greek word "agios" is
.sometimes rendered "holy," sometimes "saint."
They were not holy of themselves for holiness is
not the result of outward activity, but it is a
quality of soul possessed by those who are inward-
ly brought into fellowship 'with Christ. These are
they which do hunger and thirst after righteous-
ness, mourn over sin, are pure in heart, are will-
.ing to suffer persecution for righteousness' sake,
are zealous of good works, and feel themselves to
'be strangers and pilgrims in this present evil
world simply because they truly believe God!
(Matt. 5:1-12; Titus 2:14; Heb. 11:13).

In Christ Jesus. They are holy only oecause
they are "in Christ." They have a.borrowed holi-
ness, which they partake of from Him. They were
"chosen in Christ from before the foundation of
the world that they should be holy" (Eph. 1:4).
Personal holiness is the fruitage of the personal
election of GOd. God freely, unconditionally, im-
mutaoly chooses whom He pleases to be "par-
takers of His holiness" apart from any foreseen
merit, faith, or works (Eph. 1:4-11). This election
manifests itself in the area of time by the Provi-
dential hearing of the gospel, by the reception of
repentance and faith which are the gifts of God,
and Iby continuance in the way of holiness (Acts
13:48, 5:31; Eph. 2:8, 9; I Peter 1:5; Phil. 1:6).
To be "in Christ" experimentally is to oe baptized
into. his body (I Cor. 12:13), of his flesh and of
his bones (Eph. 5:30). "He that is joined to the
Lord is nne spirit" (I Cor. 6:17). It is to spiritually
dwell where He dwells, in the heavens and not
upon earth. It is to be out of self and into Christ,
to think like Him and to have His affections as
your own. In short, it is to experience spiritual
union and <communionwith Him.

Which are at Philippi. Paul was writing only
to the saints which were at Philippi. This inti-
mates that not everyone at the city of Philippi
was a saint. 'There are some who are chtldren of
the devil (John 8:44). Although this may seem to
be an obvious and unnecessary point, many to-
day would try to force the walls of God's sheep-
fold out to include many carnal persons who are
destitute of spiritual life, grace, and truth. It is
a hard saying, but "narrow is the way and few
there be that find it" (Matt. 7:14).

With the bishops and deacons. The "'bishop" is
synonymous with "elder" or "presbyter" (Acts
20:17, 28Gk.) being a term designattng a minister
of the Word of GOodin a local assembly. There
were several men capable of preaching at Philippi
and we rejoice to have it so at our own assembly
at Colfax. It is precious to find one's own experi-
ences and situation matching that of Scripture.
Many today misuse the term "bishop" to refer to
a ruler over many churches. This is another per-
version of Babylon. Let us speak in "words Which
the Holy Ghost teacheth" and avoid fostering false
concepts.

(v. 3) "I thank my God upon every remem-
brance of you."

Immediately after the salutation we find Paul
giving thanks. This is the first thing on the agen-

da. Paul often did this at the 'beginning of his
epistles: "First, I thank my God through Jesus
Christ for you all ... " (Rom. 1:8), "I thank my
God always on your behalf ... " (I Cor. 1:4), "We
give thanks to God always for you all ... " (I
Thess. 1:2), "We give thanks to God ... " (Col. 1:3),
"I thank God ... " (II Tim. 1:3). God desires
primarily to be worshipped (John 4:23), and two
principal parts of worship are praise and thanks-
giving. In fact, the primary ministry of the church
is that we should be to the 'praise of the glory of
His grace (I Peter 2:9, Eph. 1:6, 12, 14).

Accordingly, Paul makes the work of grace in
the saints the object of his praise and thanks-
giving. It is God who works righteousness in the
hearts of His people. 'This indeed is a mighty work!
It is worthy of the utmost praise! The new 'crea-
tion requires a greater display of the Divine power
than did the first creation, for when God created
the heavens and the earth He had no opposition.
But when He made us new creatures in Christ Je-
sus He faced and overcame opposition from not
only Satan, but ourselves also. He had to first !bind
the strong man (Satan), and then turn us from
the power of Satan unto God (Matt. 12:29, Acts
26:18). This was no small feat considering that
by nature we were totally dead in trespasses and
in sins, being alienated from the life of God, and
unable in ourselves to take the first step in seek-
ing Him (Eph. 2:1, 4:18, Rom. 3:11). Truly we do
live in a spiritual universe in which men are ruled
:bythe things which do not appear, i.e. the spiritu-
al powers under the control of God. Only after
much suffering did Nebuchadnezzar learn that
"the heavens do rule" (Dan. 4:26). Therefore we
see that the spiritual overthrow of sin in the heart
of a mortal man is indeed the greatest work of
God, for it requires the very power that brought
Christ from the dead and is fittingly the cause of
Paul's thanksgiving.

Note that Paul does not view the brethren after
the flesh, but views them as trophies of grace.
When one wishes to give a sincere compliment to
a brother (perhaps even in public, if the case re-
quires that we give honor unto. whom honor is
due), the ibest way of phrasing it is on this wise:
"I thank God for the grace that is given to our
Brother So-and-So in this particular area ... he
ministers to me in this way." This manner of
speech will both encourage the ,brother and yet
give God the pre-eminence in all things.

Note that he said, "I thank MY God.... " We
have a personal GOd. As it is written in David:
"Thou are my father, my God, and the rock of my
salvation" (Psa. 89:26). Man craves and needs a
personal God, One that is Himself a person so that
man can love Him, talk to Him, deal with Him,
trust Him, worship Him, and be conformed to His
image, One that is personally interested in us in
a personal way; yes, even numbering the very
hairs on our head. And such is our God!

Observe that he saith, "I thank my God upon
every remembrance of you." How wonderful this
is! Suppose that every nrother could always say
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this with the apostle Paul! All evil thoughts would
automatically be eliminated and a general spirit
of love and thanksgiving would pervade the at-
mosphere of the soul, which would be most whole-
some. The word "devil" literally means "slan-
derer," and truly he does slander the brethren to
one another in an attempt to disrupt the unity of
the Spirit 'in the bond of peace. This habitual
thanksgiving upon every remembrance is a method
whereby we may bring every thought into
captivity unto the obedience of Christ. At the
same time we see herein an exhortation to live
such sober, righteous, and godly lives as are pleas-
ing to the Lord and will redound to his glory by
giving our brethren ample cause for thanksgiving
as they behold our steadfastness in the faith.

What a wonderful spirit Paul had! Surely
these brethren had faults as we all have, yet Paul
continued to constantly thank God upon every
remembrance of them. The bonds of affection
between Paul and the Philippians were especially
tender.

Paul says "upon every remembrance." The
Christian life is largely a matter of remembering.
Paul here remembered the Philippians often and
gave thanks every time. Those who are most ad-
vanced in the faith find themselves often engaged
in the holy exercise of simply remembering pre-
cious truths and experiences in the Lord over
again and again. The gospel is said to save us
if we keep it in memory (I Cor. 15:2). Peter de-
sired to stir up the pure minds of the saints by
way of remembrance. Knowing the weakness of
our frame, Christ instituted ordinances and said
"This do in remembrance of me." We are ex-
horted to "hold fast the form of sound words,"
and to "be not moved away from the hope of the
gospel." How simple! How humiliating! How
wise of God to design it thus! Let us meditate
and feed much on the truth!

VERSE 2

Grace be unto you, and peace. "Grace" is al-
ways mentioned before "peace" because there
can be no peace with God until grace has been ex-
perienced. We speak of that blessing of God upon
the soul which makes the saints to worship God
in the spirit, to rejoice in Christ Jesus, and to have
no confidence in the flesh (Phil. 3:3). It is that
quality of soul which enables one to let the word of
Christ dwell in them richly in all wisdom; teach-
ing and admonishing one another in psalms and
hymns and spiritual songs, Singing with grace in
their hearts to the Lord (Col. 3:16). It is that
which causes us to be strong in Christ Jesus (II
Tim. 2:1), to have good hope (II Thess. 2:16), to
perceive truth and to hunger and thirst after
righteousness. It is the soil in which we grow
(II Peter 3:18) and are established (Reb. 13:9). It
is only by this that we may serve God acceptably
with godly fear (Heb. 12:28), and by it we obtain
help in time of need (Heb. 4:16). It is easily per-
ceived in them that have it (Gal. 2:9), and by it
we are saved (Eph. 2:8, 9). The term "grace" de-
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notes that it is wholly unmerited favor that we'
have in view. It is free, sovereign, and uncondi-
tional in its nature.

In like manner, peace is also a gift of God.
Jesus said, "My peace I give unto you" (John,
14:27). This is speaking of peace with God and
not of peace with the world, for we are at enmity
with those who hate Christ, and we have experi-
enced the truth that "friendship with the world
is enmity with God" (James 4:4). As did King
David, we "hate them with perfect hatred" (Psa.
139:22). (We love them in view of our desire for-
their spiritual regeneration and eternal welfare,
but we hate them in a sense when we contemplate-
what they are. They are at enmity with God, and
thus we who partake of the divine nature cannot
be at peace with them.)

Nor are we at peace with Satan our arch-
enemy. He assails our minds at strategic seasons
with thoughts of failure, fear, despair, frustration,
and worry. Truly great vigilance is needed (along
with sobriety) for our adversary the devil walks,
about as a roaring lion, seeking whom he may de-
vour. He can only be effectually resisted by re--
maining steadfast in the faith (I Peter 5:8, 9).
Satan attacks us in our thought-life and thus we
are to bring "every thought into captivity to the
obedience of Christ" (II Cor. 10:5). Our weapons
are faith, truth, prayer, righteousness, the gospel
of peace, the hope of salvation, and the sword of
the Spirit which is the Word of God (Eph. 6:10-
18). There is really never a dull moment when
one is a Christian. Not unless fighting on the
front lines could be counted dull!

From God our Father, and from the Lord Jesus
Christ. Here again, it is important to notice the
order in which these two members of the God-
head are mentioned. First, God is mentioned, then
Christ. Few people realize that there is a hierarchy
in the Godhead. The Father is supreme, then
comes the Son, and finally the Holy Spirit. They
are all of the same Divine nature, but the distinc-
tion is in their authority. Notice the wording of
Scripture: "The head of every man is Christ; the
head of the woman is the man; and the head of
Christ is God (I Cor. 11:3). And again, "For he
hath put all things under his feet. But when he
saith all things are put under him, it is manifest
that he is excepted which did put all things under
him. And when all things shall be subdued unto
him, then shall the Son also himself be subj ect
unto him that put all things under him, that God
may be all in all. (I Cor. 5:27, 28). As Christ was
sent forth by the Father, even so was the Holy
Spirit sent forth by His superior, even the Son.
"But when the rulness of time was come, God sent
forth His Son ... " (Gal. 4:4). Even so, Jesus said,
"If I depart, I will send Him (the Holy Spirit)
unto you" (John 16:7). It seems that churches
today seldom dwell upon the glorious perfections
and offices of the Godhead as they all cooperate
in our salvation, the Father electing us, the Son
redeeming us, and the Holy Spirit calling us. The
supremacy of the Father is seldom mentioned
While on the other hand, the unobstrusive member



·of the Godhead, the Holy Spirit, is sometimes over-
-emphasized. These things ought not so to be.

The Father as He is seated upon a throne of
-grace is well able to dispense both grace and
thereby peace. This will always be done through
Ghrist who is the Prince of Peace. As Matthew
Poole expresses it, this is the "evangelical saluta-
tion, as in Romans 1:7; Ephesians 1:2; II Peter
1:2; praying for the free and undeserved favour
of God the Father to them, as the fountain, James
1:17; together with all inward and outward bless-
-ings flowing thence through Christ the procurer
of them."

It is interesting to note that "grace and peace"
is the common salutation of Paul's earlier epistles,
whereas in his pastoral epistles "mercy" is added.
I am persuaded that this is not without signifi-
cance, Every Christian needs grace and peace,
but those who are in a position of leadership need
additional "mercy" because they must undergo a
.special measure of suffering. Satan torments them
more than anyone else because they pose the
greatest threat to the kingdom of darkness. Satan
aims to discourage them and tempt them to give
up the battle. Also he tempts them to sin in any
way possible so as to ruin their reputation and
to diminish their influence. Pray for them!

VERSE 4-5

"Always in every prayer of mine for you all
making request with joy, for your fellowship in
the gospel from the first day until now;"

Paul has just said that he thanked God upon
every remembrance of the Philippians and now
tells them in what manner he was accustomed to
remember them; namely, before the throne of
grace making request with joy for their fellowship
in the gospel. This is the best way to be remem-
bered: before the throne of grace. For this will
bring the most benefit to the one remembered and
also to the one who is doing the remembering.

Also let us note that thanksgiving is a good ac-
companiment of prayer (Phil. 4:6) because it gen-
ders a wholesome attitude before the throne, re-
minds us of all the blessings already received
(which we are apt to forget) ,- silence our flesh,
props up our faith, and, most of all, redounds to
the 'glory of God (II Cor. 4: 15).

Coming before the throne of grace is a spiritual
reality that the saint may consciously enter into.
We are to pray to God (Acts 12:5), and be aware
that He is listening from the throne -to which
we draw near by faith. This adds a whole new
dimension to prayer, and better enables us to
make request with joy, for what else is depicted
before the throne of God besides joy? Satan has
been banished from the heavenly places where we
have been made to sit together with Christ; there-
fore, let us be lifted up by faith into thts rarifieid
atmosphere through the holy work of meditation
and prayer that we may dwell on high with Him!

Brother Calvin notes on this verse that "joy"
refers to the past while "prayer" refers to the
future. "For he rejoiced in their happy beginnings

and desired their perfection. Thus it oeoomes us
always to rejoice in the blessings received from
God in such a way as to remember to ask from
Him what we still lack."

Along with joy the Christian has seasons of
sorrow, 'as Peter saith, "Wherein ye greatly re-
joice, though now for a season, if need be, ye are
in heaviness through manifold temptations" (I
Peter 1:6). The cause of sorrow is sin or the temp-
tation to it, for we are troubled on every side by
our flesh, the world, and the devil, and if we fall
seven times, yet before we rise up again we may
endure chastening as sons, which for the present
time seemeth not to be joyous but grievous. Now
grief has a way of ;distorting our spiritual vision,
as David saith, "Mine eye is consumed with grief"
(Psa. 6:7). Perhaps it is for this reason that Paul
speaks of having his seasons of intercession in
seasons of joy when he may view situations with
a sound mind. Herein is much wisdom. Knowing
how frail we are, that our frame is as dust, and
knowing the power of the carnal mind to trouble
us when we would do good, let us order our ac-
tivities with wisdom. It is best to keep a constant
regard to our state of being so as to detect when
we are in the flesh. This is not always easy, for
sin is deceitful and every man's way is right in his
own eyes (Prov. 21:2). But with experience this
holy art can be learned, and when one detects he
has been brought temporarily into captivity by the
carnal mind, then having no confidence in the
flesh he can refuse to evaluate Situations, make
decisions or make commitments.

On the other hand, if the sorrow be godly sor-
row (not wordly) then the Lord hath special
respect to those supplications also, for he satth in
another place, "to this man will I look, even to him
that is poor and of a contrite spirit, and trembleth
at my word" (Isa. 66:2). Also, God is especially
touched by those who sigh and cry for the abom-
inations that are done in Jerusalem (Ezekiel 9:4).
We are often exhorted to be sober (Titus. 2:1-6)
and are told that those who mourn are blessed
(Matt. 5:4), while a woe is pronounced upon those
who laugh much in this sin-cursed .Iife (Luke
6:25) .

Note that Paul prays for all, not having the
faith of Christ with respect of persons, for if we
do so, then we are convinced of the law as trans-
gressors (Jas. 2:9). This applies to many areas of
our lives. When we deal with saints we are not
to despise or neglect the weaker members of the
body but bestow upon them the more abundant
honor (I Cor. 12:23). When we witness to close
friends or relatives, we are not to regard their
persons, but teach the way of God in truth
(Matt. 22:16). When we deal with our brethren,
we must not allow a fleshly relationship to de-
velop, but keep it strictly in the Lord; "hence-
forth know we no man after the flesh" (II Cor.
5:16).

Paul makes request for their fellowship in the
gospel from the first day until now. Compare this
with Colossians 1:3, 4. Out of fervent godly love
he ceased not to pray for them. Let us do the
same for one another!
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VERSE 6

"Being confident of this very thing, that he
which hath begun a good work in you will per-
form it until the day of Jesus Christ."

Last month we labored to define this "good
work" in order to distinguish it from the many
counterfeits of satan. In short, true conversion
issues forth in the continued pursuit of godliness.
This month we will deal with the second part of
this verse showing that once God has begun the
work, He continues it unto the end and causes
genuine saints to persevere in the way of holiness
and inward godliness.

Paul's confidence in this matter did not rest
on the weakness, instability, fickleness, folly, spiri-
tual blindness, and innate perversity of man, but
upon an infinite, sovereign, righteous, all-power-
ful, all-knowing, all-sufficient, only-wise, ever-
loving, gracious, and faithful God. In fact, this
whole earth is but the stage on which the drama
of our redemption is being enacted so that God
might display all His glorious attributes before
angelic hosts (Eph. 3:10). The true saint is in a
Sinful world (including the religious segment)
which exerts a tremendous, subtle, conforming
pressure (Rom. 12:2). He retains that part of
himself which is powerfully bent toward sin. He
must face an invisible, powerful, and supernatu-
rally intelligent foe, Satan. Yet in spite of all this
opposition and suffering the righteous hold on
their way by the inward powerful working of God
through faith and thus bring Him glory (I Peter
1:5, Job 17:9). Indeed, God will do this because
His honor is at stake, His faithful promises in the
Word are at stake, and the enormous price of our
redemption (the precious blood of Christ) means
nothing if the elect are not kept by the power
of God. The Deity would then appear to be un-
faithful, fickle, and changeable. This is unthink-
able.

Perseverance is a necessity for the Christian
lest he perish, for it is written that they who
draw back :do so unto perdition (Heb. 10:39). Not
that he will always travel with equal speed, for
it is not said that he shall hold on his pace but on
his way (Job 17:9). Nor will he be exempt from
occasional stumbling, yet he shall rise up again
(Prov. 24:16), and the tenor of his life will be
toward holiness.

Having been washed and made clean every
whit he needs only to have his feet washed be-
times as he tramps through a defiling world.
Hating sin and aspiring unto perfection, he holds
on his way (Phil. 3:12-14).

Some may object that the Biblical warnings
against falling away must presuppose the pos-
sibility that a true child of God may do so. But
no one is to assume that he is a child of God.
"Give diligence to make your calling and election
sure," Paul said (II Peter 1:10). Genuine assur-
ance is the fruit of genuine experiences with the
Lord as they are understood by IScripture.

Scriptural warnings against f'alltng away are
the means in the hand of God used to keep His
own elect from wandering. Remember that in the
epistle to the Hebrews which contains the most
solemn warning against apostasy, the apostle al-
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ways takes care to add words which show that he,
did not believe that those whom he warned would,
actually fall away (Heb. 6:9, 10:39). Those who
apostatize are spoken of in the Word of God as.
having been more professors and not possessors of
divine life (I John 2: 19). Branches in Christ (by
profession) which bear no fruit are certainly cut
off and burned (John 15:6), but then can we
imagine a true saint who does not bring forth any
fruit? "By their fruits ye shall know them" (Matt.
7:20). When false professors in that day shall say
"Lord, Lord," He will reply, "I never knew YOu,'"
not "I have forgotten you" (Matt. 7:23). They-
were never really His disciples.

The life which the saint receives at regenera-
tion is eternal in nature, and therefore it can be-
said, "he shall never die" (John 11:26, John 3:36)..
Furthermore he cannot be at rest living habitually
in sin for the general bent of his life is toward.
holiness. The new life (inner principle) in him
cannot sin and wars against his old nature, pre-
vailing against it (I John 3:9).

Faith, the outward sign of this life, is also a
conquering principle (I John 5:4). Surely those-
Who are truly in Christ are safe and no man is.
able to pluck them out of the Father's hand (John
10:27-30). In fact, it is even impossible to ulti-
mately deceive the elect (Matt. 24:24). Christ's
present intercession is effectual and saves his peo-
ple to the uttermost (Heb. 7:25), even as it was
for Peter (Luke 22:31), who, though he experi-
enced a measure of sin and sorrow, it was the ex-
ception to the great rule of his life, and he was
kept from total apostasy. Christ's character is so
unimpeachable that His work is perfect, and He
fully succeeds in keeping those that were given
to His charge as a faithful steward by the Father
before the foundation of the world in the ever-
lasting covenant of grace (John 17:12, 6:39,40; II
Sam. 23:5) wherein the Father declares "I will not
turn away from them . . . and they shall not de-
part from me" (Jer. 32:40). There are no "if's"
here as there was under the old 'covenant (Rom.
10:5), the covenant of law which depended on
man's works and thus failed. Here we have a cer-
tain and sure thing, the "sure mercies of David"
(lsa. 55:3). 'This love is called an "everlasting
love" (Jer. 31:3), and indeed if Christ died for us
when we were His enemies, certainly He will con-
tinue to save us now that we are His friends (Rom.
5:9, 10). Yea, nothing shall be able to separate
us from the love of God which is in Christ Jesus
our Lord (Rom. 8:28-29), for we are now joined to
Him in spiritual union as His bride and members
of body (I Cor. 6:17, Eph. 5:30-32). Can He then
be amputated? Is He fitted with new limbs as old
ones are lost? The thought is repulsive as well as
false. Nay, rather He has sealed us with His Holy
Spirit as an earnest and pledge of this certain
salvation (Eph. 1:13, 14)!

VERSE 7-8

"Even as it is meet for me to think this of you
all, because I have you in my heart; inasmuch as
both in my bands, and in the defence 'and con-
firmation of the gospel, ye all are partakers of my



.grace. For God is my record, how greatly I long
after you all in the bowels of Jesus Christ.

Paul has just expressed his confidence that the
.Phllippian brethren were genuinely regenerated
.sons of God (i.e. wheat, not tares) and his assur-
ance that God would continue to uphold the work
that He Himself had begun in them. Now in this
verse Paul begins by giving a reason -why it is
.rneet (fit) for him to think this of them all: be-
cause he has them in his heart. This means that
Paul Ibythe Holy Ghost had a godly yearning over
them for the welfare of their souls. In verse eight
he says that he greatly longed after them all in
the bowels (compassion) of Christ, and in verses
nine through eleven he prays a godly prayer for
them.

How few today have such real genuine deep
goodlyconcern for the spiritual growth and health
of God's dear saints! How few comprehend the
nature of God's true ministry of edification! Yet
the true saints of God are depicted in the Scrip-
ture as automatically engaging in this sort of ac-
tivity (Matt. 25:31-46).

Aaron and the priests of Levi wore a breast-
plate containing twelve precious stones represent-
ing the twelve trlbes (all of them; compare with
the "all" of this verse) of Israel. Aaron was to
bear them upon his heart before the Lord. Thus
.does Christ, our High Priest, bear his own elect
upon his heart as he intercedes for them, and thus
do those who are being conformed to his image
as they pray for one another. The Spirit-prompted
prayers of God's saints are the foretokens that
his eternal purposes are about to be fulfilled con-
cerning those specific requests; therefore, Paul
reasons from effect to cause as if to say "It is fit
for me to believe that God is going to save you
because God Himself had laid you upon my heart."
It takes a godly heart to be able to say this.

Paul continues to confirm his opinion by say-
ing that the Philippians evidenced that they par-
took of the same true grace as that of the apostle
whether Paul was shut up in prison or whether he
was out in the defence and confirmation of the
gospel (Amplified New Testament). That is, they
were 'without hypocrisy, being unafraid to own
Paul and his message whether he was in or out of
prison. Another legitimate view of this verse is
that they were especially dear to the apostle inas-
much as they had received benefit from his minis-
try by having grace communicated from God
through Paul to them, thus being made "partakers
of his grace" (Matthew Henry). Or, emphasizing
the sufferings of the apostle that were being
shared by the Philippians through their con-
tinued gifts and godly care (Phil. 4: 14-18), ootn
in his bonds and in the defence of the gospel, we
may view the Philippians as partaking of his grace
in the sense of sharing the consolation that God
always sends on the heels of suffering (II Cor. 1:
7). Those who share the burden will share in the
reward, and fellow sufferers are dear to one an-
other. Also, there is an alternate reading in this;
namely, "because you have me in your heart." This
was undoubtedly true because the Philippians had

borne evidence of their genuine love to the apos-
tle by sending him aid on more than one occasion.
Thus Paul was confident that God had begun a
good work in them and would finish it, because
loving the brethren is an evidence that one has
passed from death unto life (I John 3:14).

In verse eight we find Paul taking an oath to
'confirm the testimony of his sincere, true, inward,
godly, spiritual love for them. Paul says "God is
my record." He could not have 'called upon a high-
er authority. God is a God of truth and integrity,
bearing witness of things as they really are. Also
He has all knowledge, knowing even the mysteries
of the other world as well as this one and even
knows the secrets of the hearts of men, for He
"searcheth the hearts" (Rom. 8:27). Godly men
of all ages have taken lawful solemn vows such as
"The Lord do so to me and more also" or "As the
Lord liveth" or "Verily, verily" (II Sam. 2:27, Job
27:2, I Sam. 20:13, John 5:24). God Himself is
seen taking a solemn oath and occasion may de-
mand that we oe fol1owers of Him as dear chil-
dren (Heb. 6:17).

I point this out because certain religious sects
ha ve been known to forbid the taking of solemn
oaths on the basis of such passages as Matthew
5:33-37, but Jesus was simply correcting the com-
mon practice of the Jews during his time. They
had the custom of taking all sorts of oaths upon
every trivial occasion such as "By heaven," "By
Jerusalem," "By the hair of my head," etc., when
rather they should have led such dependable lives
that their "Yes" could be simply a brief "Yes" and
their "No" simply a brier "No" for whatever is
more than these cometh of the evil one. Likewise
are rash oaths unwise (Luke 14:28) ibecause "bet-
ter is it that thou should not vow, than that thou
shouldest vow and not pay" (Ecc. 5:4).

"In the bowels of Christ" shows the mystical
union of Christ with His people. His affections
have become ours and our hearts throb with His,
loving those things which He loves and hating
those things which He hates. "He that is joined
to the Lord is one spirit" (I Cor. 6:17). Praise the
Lord!

VERSE 11

"Being filled with the fruits of righteousness,
which are by Jesus Christ, unto the glory and
praise of God."

What are the "fruits of righteousness" in this
verse? Most 'commentators take them to be good
works, and this writer feels constrained to pay his
sincere respects to their judgment. However, an
alternative interpretation seems possible. Accord-
ing to the American Standard Version the Greek
word for "fruits" is actually :better rendered lit-
erally in the singular, "fruit." Righteousness it-
self seems to be the fruit, and we are exhorted to
be "filled" with it. ,scripture generally uses the
word "filled" to refer to the filling of the soul with
such holy arrecttons as love, joy, peace, etc. (Rom.
15:13, 14; II Tim. 1:4; Acts 13:52), which in their
aggregate sum do in fact constitute the experien-
tial righteousness of the saint of God. All righteous
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acts must flow from a righteous heart which is
itself a fruit of faith in Christ (Ads 15:9).
Righteousness, then, is let down out of heaven in-
to our hearts as we "see Jesus" (John 12:21, Acts
7:55,56), and it is faith in Ghrist that we are ex-
horted to in this verse.

This highlights the Scriptural emphasis upon
man's heart, for it is "with the heart man be-
lieveth unto righteousness" (Rom. 10:10), and he
must keep it diligently, for "out of it are the is-
sues of life" (Prov. 4:23). We do this by bringing
every thought into captivity unto the obedience of
Christ (I Cor. 10:5), because it is a spiritual fact
that in a sense we are continually "fashioning our-
selves" (I Peter 1:14) by our thought-life. As a
man thinketh in his heart, so is he (Prov. 23:7).
Thus if we are going to be filled with the fruit
of righteousness we must fight the fight of faith
to keep the truth or God in our eye and thus aoide
in Christ that ,we might bring forth fruit (John
15:5) as it is written "I am like a green fir tree.
From me is thy fruit found" (Hosea 14:8).

Of course before one can be filled, he must first
be made empty. The love of self, sin, and the
world must go (Gal. 2:20, Rom. 12:9, I John 2:15),
for what fellowship hath righteousness with un-
righteousness (II Cor. 6: 17, 18)? These two are
'contrary the one to the other. Indeed some are
spoken of as being "filled with all unrighteous-
ness" (Rom. 1:29). Of these it can be said "Why
hath Satan filled thine heart?" (Acts 5:3), where-
as God's sheep have this mark; they desire to be
filled with all the fulness of God (Eph. 3:19).
Those who have righteousness dwelling in their
hearts will find that "the work of righteousness
shall be peace and the effect of righteousness
quietness and assurance forever" (Isa. 32:17). The
fruit of righteousness is both sown in peace and
also works peace in the heart (James 3: 18 cf. Isa.
32:17).

The glorious thing about this righteousness is
that the very faith in Christ which purifies the
heart is the same faith that legally justifies the
believer from all things which he could not be
justified from under the law of Moses (Gal. 2: 16,
3:11). Faith may be weak (Rom. 14:1) and it may
be only as a grain of mustard seed. (Matt. 17:20),
but it means so much to God that He will forgive
all of one's sins because of it (Rom. 5: 1). This is
how much God desires His truthfulness and in-
tegrity to be acknowledged by His creatures. Those
that do not believe His word have "made him a
liar" (I John 5:10). Those who would try to
achieve righteousness by the works of the law
would turn "the fruit of righteousness into hem-
lock" by saying "Have we not taken to us horns
by our own strength?" (Amos 6:12).

The expression "which are by Jesus Christ" re-
minds us that all spiritual blessings have been
conferred on Christ (Eph. 1:3) including "all the
treasures of wisdom and knowledge" (Col. 2:3) ,
and it is as we occupy ourselves with Him with
whom we have to do that we draw from His rul-
ness (John 1:16). He has conquered the powers
of darkness in His resurrection and ascension up
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on high leading captivity captive and is now
seated upon the throne of David, being made head.
over all things to the church (E:ph. 4 :8, Eph. 1:11).
As such He dispenses righteousness to His people.

The last phrase "un to the glory and praise of
God" reminds us of God's ultimate purpose in the
whole scheme of redemption. The glory of God's
grace can only be seen as the contrast between
God and man is seen in truth. Man is filthy and
abominable by nature (Job 15:16), while God is.
thrice holy (Isa. 6:3). Yet God by His great grace
chooses some to salvation, and as He works this.
out in the earth against opposition He is glorified.
among the heavenly host (Eph. 3: 10).

VERSES 12-14

"But I would ye should understand, brethren,
that the things which happened unto me have-
fallen out rather unto the furtherance of the gos-
pel; So that my bonds in Christ are manifest in
all the palace, and in all other places; And many
of the brethren in the Lord, waxing confident by
my bonds, are much more bold to speak the word
without fear."

Paul expresses his earnest desire that the
Philippians have a sound spiritual understanding.
By this we see that knowledge is important, for
by it we escape the pollutions that are in the
world (II Peter 1:4). On the other hand, spiritual
ignorance has a blinding power (Eph. 4:1,8). How
can we intelligently battle against sin unless we
are instructed concerning it? This may seem ele-
mentary, but it is an extremely necessary point in
view of the ract that many today (especially
Pentecostal groups) tend to belittle a knowledge
of God's word on the grounds that it is mere
"head-knowledge" while they emphasize what they
call "The Spirit." But fleshly religious human emo-
tions are not the same thing as the Spirit of God,
and the only objective test we have to distinguish
the two is the Word of God which is "able to di-
vide asunder "between man's animal-soul and his
higher nature, his spirit, wherein he worships God
"in Spirit and in truth" (John 4:23) having his
spirit enmeshed with God's Spirit (I Cor. 6:17)_
Whatever we think or feel that is contrary to God's
Word is flesh no matter how spiritual it may seem
to be. One thing is certain: a person who is full
of God's Spirit will be f.ull of God's word (Col. 3: 16
compare with Eph. 5: 18).

Paul desires that they have a good understand-
ing that they might correctly evaluate his circum-
stances. Some of the Philippians may have been
troubled by the knowledge of his imprisonment
so as to wonder if God were truly with Paul. It
was difficult to see what good could 'come of his
imprisonment. Paul's enemies probably made
much of this circumstance to turn men away from
him. But circumstances can be deceiving. They
also must be interpreted by a godly mind through
principles laid down in God's word. The truth of
the case was that God had a purpose in Paul's
imprisonment and was using it to "work salvation
in the midst of the earth" (Psa. 74:2).

The problem that the Philippians might have
had in seeing this truth lies in the fact that the



.flesh is always offended by the lowliness of the
-cross and of its messengers. Although some of the
.Philippians may have been fearful of suffering a
.fate similar to Paul's, the apostle encourages them
by showing how God worked this adversity for
good. Such glorious dealings are 'consistent with
God's nature, His promises, and His past record
(Num. 23:19, 20; Rom. 8:28; Gen. 50:20). Like
.Jacob of old, Providence crossed its hands and
blessed that which seemed to !bethe illogical object
.or blessing. "A strange chemistry of Providence
this, to extract so great a good as the enlargement
of the gospel out of so great an evil as the con-
finement of the apostle."

With this principle in mind we can see how
"the blood of the martyrs is the seed of the
-church." Paul's sufferings made him known at
the Roman court where perhaps he would never
.have otherwise been known; and this led to the
Inquiry of many concerning the gospel for which
he suffered, which they might otherwise have
never heard of. It was apparent to all courtiers,
citizens, Jews, and foreigners, that Paul did not
suffer as an evil-doer, and it appears that Paul
had not a few converts among Caesar's household
(Phil. 4:22) and "in all other places" (v. 13), the
populace 'being much affected by the emperor's
court. Truly "the word of God is not bound" (II
Tim. 2:9).

When Paul speaks of his :bonds one cannot help
thinking also of his spiritual bonds which made
him a bond-slave to Christ, one whose ear had
been pierced against the door of his master in or-
der to serve Him forever (Ex. 21:1-6).

Paul says that his bonds were manifest in all
the palace and in all other places. "Whatsoever
doth make manifest is light" (Eph. 5: 13). People
ordinarily dwell in a sleepy darkness, unaware of
eternal realities. These bonds were a mute testi-
mony of the truth of God, What makes an in-
nocent man willing to suffer so cheerfully? There
were some in Caesar's household that said with-
in themselves as Moses of old, "I will now turn
aside, and see this great sight .... " (Ex. 3:3). Peo-
ple have a responsibility to investigate when they
see a spiritual light. We live in the midst of so
much indifference that we tend to excuse it, nut
God does not. Modern rabid soul-winners (so-
called) tend to overlook this fact and to place the
whole responsibility upon the saint for results in
his witnessing. While we accept the duty to wit-
ness, the modern conception seems lopsided and
unapostolic. .

Paul says that his bonds encouraged bold
preaching. "As the lily is increased by its own
juice that flows from it, so is the Church by its
sufferings." Joseph of Arimathea and Nicodemus
were but secret disciples before Christ's suffer-
ing, but upon his death they openly owned him
for their Lord (Matt. 27:57, John 19:39). Such
are the works of God!

VERSES 15-18
"Some indeed preach Christ even of envy and

strife; and some also of good will: The one preach
Christ of contention, not sincerely, supposing to

add affliction to my bonds: But the other of love,
knowing that I am set for the defense of the gos-
pel. What then? notwithstanding, every way,
whether in pretense, or in truth, Christ is
preached; and I therein do rejoice, yea, and will
rejoice."

Paul has just mentioned in verse fourteen how
God had used his imprisonment to cause many of
the 'brethren to speak the word !boldly (as they
ought to speak, Eph. 6:19, 20). It is God's usual
way to make evil work for good to them that love
him (Rom. 8:28), as it was said by one in a certain
place, "Ye thought evil against me, but God meant
it unto good" (Gen. 50:20). Nothing tunes us up
like persecution. This is one of the many evils that
is "sufficient unto the day" to drive us to the Lord
(Matt. 6:34).

Some of these were preaching Christ from an
impure motive. They seemed to be envious of
Paul's influence and success among the saints in
various quarters. Today this would be called
"preacher-jealousy" and exists among Babylonish
churches. They also preached from a spirit of
strife, which is listed as a work of the flesh in
Galatians 5:20. Here then is a lesson in motives
that will bear upon the doctrine of works. Wrong
motives spoil right actions, and the human heart
is a cesspool of evil lusts and selfish desires (Matt.
15:19). God, speaking :by the mouth of Jeremiah,
declares that it is deceitful above all things and
desperately wicked (Jer. 17:9) . Add to this the
fact that the only good and acceptable work that
a mortal man can do 'before God is that work
which proceeds from a regenerated heart acting
from a principle of faith in God's Word and un-
feigned love for Him (I Thess. 1:3) through Christ.
Hence all mere human goodness appears to be
truly filthy and abominable (J,ob 15:15, 16; Isa.
64:6), so that the very plowing of the 'wicked is
sin (Prov. 21:4).

These men, then, were taking the holy things
of God and using them for selfish ends. This is
a very horrible Judas-like sin. Itwould be far bet-
ter not to profess the faith at all than to do so
from a carnal motive and 'be found a hypocrite in
the last day when Christ shall say to those who
thought they had prophesied in His name, "De-
part from me, ye cursed, into everlasting fire ... "
(Matt. 25:41). It is a frightening thing, out never-
the less it is the truth, that hypocrites do not usu-
ally know that they are hypocrites, for "every
man's way is right in his own eyes" (Prov. 21:2).
Furthermore, it is to be remembered that these
hypocrites were religious teachers, as was the son
of perdition (John 17:12). It is amazing how much
the apostles emphasized in their epistles that
saints ought to beware of false teachers (II Tim.
3:6-9; 'Titus 1:10, 11; II Peter 2:1-19; I John 2:18;
Jude 4). Why do we not hear this emphasis today?
Because false teachers themselves have multiplied
and lulled the multitudes into a sleep of luke-
warmness and carnal indifference. Against such
the God of heaven pronounces His most terrible
judgments (Matt. 23:13-39)!
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One can not always detect a false prophet by
what he says. Like Satan, he may quote God's
word for his own purposes (Matt. 4:6). Paul re-
joiced that Christ was preached by these men be-
cause he knew that God 'could overrule their wrong
motives and use what truth was being preached
to the salvation of souls. After all, Balaam was
instructed out of the mouth of an ass (Num. 22:28-
32). Nevertheless we are never to presume upon
the Providence of God 'by allowing ourselves to
remain under the regular teaching of ungodly
men. The Word of the Lord is "Cease my son to
hear the instruction that causeth to err from the
words of knowledge" (Prov. 19:27). Of those who
have a form of godliness out deny the power
thereof it is commanded "From such turn away"
(II Tim. 3: 5) for "their word will eat as doth a
canker" (II Tim. 2: 17) and can a man take fire
into his bosom and not be burned? The very spir-
itual environment that surrounds such men is
contaminating; as it is written, "evil communica-
tions corrupt good manners" (I Cor. 15:33). Again,
these are men who will usually mix a good por-
tion of truth with their error, but it is "by their
fruits ye shall know them" (Matt. 7:20). If they
have not the heart-fruits of unfeigned faith and
love, of hungering and thirsting after the things
of God, of zeal for the Word of God, of holy living,
of 'willingness to suffer for Christ's sake, of a sense
of God's truth and a lively response toward Him
in daily fellowship, of a shepherd's heart, of power
to instruct in the way of salvation with an ability
to edify, then they are examples of dead orthodoxy
and prooably only hold the truth by tradition and
not by the revelation of God to their own souls.
They are "trafficking in unfelt truths." All that
receive not the love of the truth will be damned
(II Thess. 2:10-12).

But, praise God, Paul knew of others that were
preaching Christ "of good will," "of love," "in
truth," and knowing that Paul was sent by God for
the defence of the gospel (Gal. 1:15116; Acts 13:2;
II Tim. 1:11). These spoke with a view to glorify
God, edify saints, and save sinners. May God send
us more such men!

VERSES 18-21
"What then? notwithstanding, every way,

whether in pretense, or in truth, Christ is
preached; and I therein do rejoice, yea, and will
rejoice. For I know that this shall turn to my sal-
vation through your prayer, and the supply of the
Spirit of Jesus Christ, according to my earnest ex-
pectation and my hope, that in nothing I shall
oe ashamed, but that with all boldness, as always,
so now also Christ shall be magnified in my body,
whether it be by life, or by death. For to me to
live is Christ, and to die is gain."

'The key to this whole passage lies in the fore-
going context. Verse twelve says, "I would ye
should understand, brethren, that the things
which happened unto me have fallen out rather
unto the furtherance of the gospel." Paul goes on
to expound and interpret the marvelous, mysteri-
ous, and all-wise providence of God in using his
imprisonment as a means of furthering the truth.
In the first place, Paul's imprisonment gave him
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converts within Caesar's household where he oth--
erwise would probably not have had much fruit,
(ch. 1: 13, 4: 22). The populace, being much in-
fluenced by the king's court, was also touched by
the truth of Christ's death and resurrection so
that fruit was borne "in all other places." Many-
good and godly :brethren waxed confident by Paul's
bonds and were much more bold to speak the word
without fear. His imprisonment also provoked his
religious rivals to preach Christ out of motives of
envy and strife, supposing to add afflictions to
Paul's bonds by gaining converts to themselves.
They foolishly thought that Paul was just like
themselves, i.e., a religious opportunist and "de-
nomination-ouilder." Yet in spite of all of this;
Paul rejoiced that Christ was preached in pure,
doctrine so that God could overrule the impure
motives of sectarian preachers to the salvation of
his elect. Thus we see how Paul correctly evalu-
ated his providential <Circumstances to the great.
increase of his own personal joy. This was because
his arrecttons were set on things above, so that he
set the highest importance upon that which was-
indeed of eternal value and viewed his circum-
stances in the Spirit with the mind of Christ and
not with carnal reasonaing. Instead of bemoaning
his own deprivations, he rejoiced in the increase
of God's kingdom in the hearts of men as the truth.
prevailed.

In verse nineteen Paul says that he knows that
these circumstances will turn to his salvation
through the prayers of the brethren and the sup-
ply of the spirit of Jesus Christ. At first sight this
expression seems odd, but this is. only because
churches today do not speak in words which the
Holy Ghost teaches (I Cor. 2:13). God has given
to His apostles and prophets a heavenly nomen-
clature that perfectly expresses spiritual reality ..
We must learn to adopt the language of Scripture
in its pristine purity until such a time as
we are able to rise up to the level of spiritual ex-
perience which it is describing and then be able
to know the reality first-hand, speaking of the
things which we have seen and heard. Indeed,
this is the only course left to us if we are going
to approach the Scriptures honestly without try-
ing to twist them to fit some pre-conceived mold.
In this immediate context Paul uses the word "sal-
vation" to refer to the boldness that he antici-
pated from the Lord as he was aoout to bear wit-
ness to the truth in the face of death itself. This
is elsewhere called neing a "partaker of the af-
flictions of the gospel according to the power of
God" (II Tim. 1:,1:$). Such boldness would save him
from denying the Lord Or trom bringing shame
upon Him by a timid, fearful witness (Eph. 6: 18,
HI, 20). This inward victory over a truth-hating,
wicked WOrld'would come through the prayers of
the saints and the supply of the Spirit or Jesus
Christ. Thus Ghrist would be magnified in his body
by his boldness of faith whether the outcome be
martyrdom or otherwise. In Christ he would be
victorious one way or another; for Christ was gain
to him in life or death.

The word "salvation" is also used in a similar
sense in I Peter 1:8, 9. Here we read that by :be-



.Iieving on Christ whom we have not seen, we re-
joice with joy unspeakable and full of glory, re-
ceiving the end of our faith, even the salvation of
-our souls. When the soul is boldly rejoicing in
Christ, it is saved from the defilements of flesh-
ly affection and strengthened against temptation,
as it is written, "the joy of the Lord is your
strength" (NehemiahB: 10). It is in this sense that
the gospel will save us if we keep it in memory
(I Cor. 15:2). The truth that is in Christ Jesus
.must be held in the mind in order for it to be
believed in the heart. Thus we are told to receive
with meekness the engrafted word which is able
to save our souls (James 1:21).

This is not to imply that such a salvation has
no eternal signtftcance as some teach today. On
the contrary it is written "he that soweth to the
Spirit shall of the Spirit reap life everlasting"
(Gal. 6:8). As we expand Our appetite for the
things of God in this life, we will enlarge our
capacity to enjoy them in eternity. As we suffer
.ror Him in witnessing we also heap up rewards.
In this way we can lay up for ourselves treasures
in heaven. Indeed, nothing that transpires in time
is without eternal significance. Therefore, let us
also have this earnest expectation to always
magnify Christ by !bold,joyful believing as we bear
witness to the truth.

VERSES 25-26

"And having this confidence, I know that I
shall abide and continue with you all for your fur-
therance and joy of faith; that your rejoicing may
be more abundant in Jesus Christ for me by my
coming to you again."

Paul speaks of his 'confidence in Divine provi-
dence that God would do what was best for the
church, and 'confidence that it was more needful
for the Philippians that he aoide in the flesh
awhile longer before departing to his reward.
This, then, was a discernment of God's will
through familiarity with His usual way of working.
Su:ch a familiarity is only acquired through pro-
longed exposure to the pure word of God, mingled
'with an intimate experiential union with Him over
the years. Soon the mind !becomes so saturated,
with God's word that one begins to think like God..
His affections become our affections so that we
cherish the things pertaining to the kingdom. His
cause becomes our cause so that we mold our lives
around the edification of the saints. With a vision
of these realities before us, our decisions become
easy to make and we have less contusion over what
God's will is for our lives. Paul was able to say
with certainty, "having this confidence I know I
shall abide. . . ."

Such terms of certainty are seldom heard
among Christian .clrcles today concerning the
Lord's will for their future lives and ministry. Per-
haps it is because they try so hard to make de-
cisions that they actually hinder themselves and
minister indecision to themselves. There is a trend
among Christian youth groups to emphasize how
to make decisions. Many paperbacks are published
Which give little secrets and tips on finding God's

will for one's life. This emphasis is never made
by the apostles. It casts one upon his own under-
standing and cannot minister peace and assur-
ance. Actually, our minds are to be principally
occupied with God (His person and work as seen
in the whole of Scripture) and not with our cir-
cumstances. This promotes faith and a sound mind
so that decisions can be made more easily. Victory
is attained by indirection. It is God with whom
we have to do. Apostolic emphasis is the great
need of our day.
It is true that there were times when the Lord

gave Paul a special revelation concerning the
sphere of his future ministry as in Acts 23: 11, but
Paul was not exempt from the usual exercises of
faith that the saints undergo. Even the apostles
chose Matthias by lots, rather than demand a
voice from heaven. We must learn not to tempt
God, but only go so far as our faith 'can carry us.

Albiding and continuing with them implies that
Paul may have later Ibeen delivered from his im-
prisonment in Rome and restored to the churches
for a time. There is need of a settled ministry for
the steady furtherance of the saint's faith through
a regular ministry of the word (Eph. 4:10-14).

This faith is the fountainhead of joy. We are
filled with all joy and peace in believing (Rom.
15: 13) as our faith is nourished upon stable truths;
namely, that Christ really did die for our sins,
that our home in heaven really is secure, that He
which hath begun a good work in you shall per-
form it until the day of Jesus Christ, that all
things do indeed work together for good to them
that love God, that the steps of a good man are
ordered of the Lord, that Christ now reigns and
will soon appear, that our election is of God. All
these things bring great joy apart from one's cir-
cumstances.

Joy in the Lord is an emphasis of Scripture as
well as of this very epistle. The reason is that
the joy of the Lord is our strength (Neh. 8: 10).
Some have the opinion that there is something
sinful in being joyous and something meritorious
in a long race filled with so-called piety. It is hard
at times to accept the fact that God wants us to
rejoice, not in carnal jesting (Eph. 5:4), but in
holy joy in the Spirit (Phil. 4:4). They had al-
ready rej oiced to hear him first bring the gospel
to them (Acts 16:1-3). Now Paul wants their re-
joicing to be more abundant. No matter how far
we have advanced there is still room for improve-
ment.

At first glance to a carnal observer, Paul would
seem to be guilty of vainglory when he says in ef-
fect "Here I come! Get ready for a blessing!" But
he is actually boasting in the Spirit. Personality
or personal gifts in nature have nothing to do with
this. Paul is stating truth about God's work with-
in himself which enables others to glorify God in
him and rejoice in the benent of his presence. In
another place he says that this rejoicing in one
another is mutual between himself and the saints
(II Cor. 1: 14).

God has many Iblessings for His people and a
good portion of these are distriJbuted to them as
they fellowship in one another's presence. This
is why one of the apostles wrote "I trust to come
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unto you and speak face to race that our joy may
be full" (II John 12). Let us never cease to highly
prize and cherish the fellowship of God's true
sheep. Here is a prime source of strength and
safety for our souls. It is ordained of God for our
good.

I am not speaking of nominal churchmen, but
of true sheep. This is another reason why fellow-
ship with true brethren is doubly precious: be-
cause truly godly people are very rare and a few
in number, even as it is 'written, "few are chosen,"
"few there be that find it" (the way that leadeth
unto life) and "Fear not little flock, it is the Fa-
ther's good pleasure to give you the kingdom"
(Matt. 20:16, 7:13, 14, Luke 12:32). Thus it has
been in every age.

If the reader is perhaps the only member of
his church who is truly serious about the things
of God, I would 'urge that you begin praying for
one truly godly person with which to fellowship.
Remember Paul's words "I trust that through your
prayers I shall be given unto you" (Philemon 22).
Then, rather than make a futile attempt to reform
a whole institution, obey the Lord who said "Let
them alone" and "from such turn away" (Matt.
15: 14, II Tim. 3: 5). Withdraw yourself from dead,
stifling 'church services which distort your think-
ing and abate your zeal. Gather together with
"two or three" other seekers of truth and of the
"God of truth" (Matt. 18:20, Psa. 31:5). Meet to-
gether in your home regularly for unhindered
prayer and Bi:ble study so that real progress can
be made in the faith. A regular systematic read-
ing of such Reformed writers as Matthew Henry,
John Calvin, Martin Luther, John Bunyan, Charles
Hadden Spurgeon, and any of the Puritans is
highly recommended.

VERSE 27

"Only let your conversation oe as it oecometh
the gospel of Christ: that whether I come and see
you, or else be absent, I may hear of your affairs,
that ye stand fast in one spirit, with one mind
striving together for the faith of the gospel;"

Brother Alexander Cruden points out that the
word "conversation" in the King James Version
never carrres the meaning of discoursing with an-
other person, but always means "behavior" or
"manner of life" (II Peter 2:7, James 3:13, Heb.
13:5, I Tim. 4:12, Eph. 2:3, Psa. 37:14). This verse
is also translated "Behave as citizens worthy of
the gospel," and in chapter three of this same
book we read "For Our citizenship is in heaven,"
i.e., we are from another world and of another
order. The exhortation, then, is that we ought to
behave as such. Through heavenly :birth we par-
take of the divine nature and become strangers
and pilgrims upon the earth as we look for a bet-
ter country, a city which hath foundations, whose
builder and maker is God (Heb. 11:10, 13-16). This
is that "heavenly Jerusalem" (Heb. 12:22, 23), the
gathering plaice and home of all sanctified spirits
whether in the body or out of the body. This- is
the Jerusalem which is above, which is free, and
is the mother of us all (Gal. 4:26). It is that king-
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dom which cannot be shaken, where we worship-
God !before His throne in fellowship with an in--
numerable company of angels and the spirits of-
just men made perfect. It is, in short, to be lifted
up in spirit through the enemy hosts of the .prince
of the power of the air (Eph. 2:2) into the very
throne-room and presence of God, for by faith the
spirit of man is unrestricted so that it can rise-
into the heavenlies and be made to sit there with.
Christ (Eph. 2:6 cf., I Cor. 5:3, 4). Tr.uly, we are
even now at times residents of heaven as well as
citizens thereof.

To further demonstrate our heavenly citizen-
ship, let us note the resemblance between heaven.
itself and the gospel church, its outpost and "gate"
(Gen. 28: 17). If the tabernacle of old was a figure
of the true, even heaven itself, we should not be
surprised to find it so with the church (Heb. 9:24).

The resemblance is seen in the fourth chapter
of Revelation which describes the attributes of a,
gospel minister under the character of four beasts:
the lion, the calf, the man, and the flying eagle.
They are all full of eyes, showing their watchful-
ness over the flock and insight into spiritual
things, even as prophets were beforetime called
"seers" (I Sam. 9:9). They are as courageous as
a lion and are able to oppose the enemies of the
gospel. They are as laborious as the oxen (ct.
Ezekiel 1:10), as human and sympathetic as a man
(Heb, 5:1-4), and as far-sighted and close to heav-
en as an eagle dwelling in the top level of the
ark of grace (Gen. 6:16,20). The four and twenty
elders can be emblematic of the whole of God's-
elect on iboth sides of the cross, whether springing
from the twelve patriarchs Or the twelve apostles.
It was when the beasts fell down and worshipped
that the congregation did so. And it is not the
same in a gospel church? As the word of God goes
forth the people rejoice and worship.

Being cttizens of this other country makes us
a mystery to the ungodly. They think it strange
that we run not with them (I Peter 4:4) and they
cannot comprehend us (I Cor. 2:15). As the wind
is a mystery, so are the godly to the ungodly (John
3:8). The natural man cannot see the things of
the Spirit of God (John 3:3, I Cor. 2:14), nor can
he speak the language of Canaan, but can only
say, as it were, "Sibboleth" (Judges 12:6). The
things of God are as puzzling as Samson's riddle
to him until he is converted by repentance and
faith in Christ (Acts 20:21).

Although the ungodly do observe us as a city
set on a hill that cannot Ibe hid, and we are to
walk in wisdom toward them that are without,
giving no offence in any thing, thus putting to
silence the ignorance of foolish men and adorn-
ing the doctrine of God, yet this verse seems to
be focusing upon the behavior of the saints to-
ward one another in their local assembly. The al-
lusion is to 'Cities which have their peculiar rules
and laws to which citizens are to conform. Paul,
then, is exhorting them to heavenly unity. AS'
there is no discord in heaven, so let there be none



.tn the church. As there is no sin, carnality, and
worldliness in heaven, so let there be none in the
"church. Let your walk be worthy of a citizen of
heaven and of a heaven-sent gospel, which, when
.tully embraced, does bring a measure of heaven
to earth and give power to live a holy, orderly life.

The 'chief and key way in which we are counted
worthy of the gospel is by our willingness to suffer
lor it. Since the best of our works are imperfect
and unable to commend us to God, our God-given
.taith 'commends us to Him, especially when our
.Iaith costs us something. We suffer things that
we might <becounted worthy of the kingdom which
Be has appointed for us (II Thess. 1:5, Matt. 5:12).

When Paul mentions his visiting them or hear-
.ing of their affairs, we get a glimpse of Paul, the
.shepherd. Upon him came daily the care of all
the churches (II Cor. 11:28), and he frequently
traveled to see how brethren were faring in the
Lord, or else sent men like Timothy or Epaphro-
ditus who were especially suited to such a work
(Phil. 2:19, 25).

The exhortation to stand fast is so common in
,Scripture that it clearly implies that the common
experience of the saints is to endure many "nard
knocks" from the devil and his servants who seek
to unsettle them by false doctrine of threat of
harm. However, with the whole armour of God
we are able to stand in the evil day (Eph .. 6: 10-
18) and to defend our field of lentiles as valiantly
as Shammah did (II Sam. 23:11, 12). The real bat-
tleground is our mind and heart. Our real goal is
to keep the faith. As long as we are fully per-
suaded of the reality of the things of God, we are
conquerors.

Calvin expounds his translation "one spirit,
one soul" as follows: "The first is, that we agree
among ourselves; the second, that we be united
in heart. For when these two terms are <connected,
spirit denotes the understanding, and soul the will.
Moreover, agreement comes first in order; and
then from it springs union of will."

This epistle is much occupied in exhorting the
saints to unity (ch. 2:2, 4:2,3:16). The importance
of unity among believers 'cannot be over-empha-
sized because the fruits of righteousness are sown
in peace (James 3: 18). Spiritual growth is stifled
<byconstant fleshly strife and discord. Satan de-
lights to divide us since we are the only ones who
pose a threat to his kingdom. On the other hand,
those who strive together for the faith of the gos-
pel will not be likely to strive with each other.
May it be so with all <believers. Amen.

(v, 28) "And in nothing terrified by your ad-
versaries: which is to them an evident token of
perdition, but to you of salvation, and that of
God."

This verse teaches IUS that those who have their
conversation as it becomes the gospel of Christ
will indeed have adversaries. It is good to know
this and to be ready for it, understanding why the
adversaries exist. There is a warfare between two
worlds now in progress: the kingdom of Satan

which could be called "earthdom" and is marked
by the seen, the temporal, the love of this present
life, the pleasurable appetites of the flesh, selfish-
ness, sin, and godlessness; against the kingdom of
God which is called the kingdom of heaven, and
is marked by the unseen eternal realities, the ex-
pectation of the next life, the appetites of the
Spirit, unselfishness, holiness, righteousness, and
Christ-centeredness. Now the inhabitants of the
earth are basically in servitude to one or the
other of these two spirit-worlds. Those who cling
to Christ and keep His ordinances will undoubted-
ly incur the wrath and ridicule of the ungodly.
"Yea and all that will live godly in Christ Jesus
shall suffer persecution" (II Tim. 3: 12). They bring
persecution upon themselves inadvertently by
living single-heartedly unto the Lord. Their very
lives and existence condemns the world and bears
witness of it that the works thereof are evil.
Stronger lights will <bringon more severe persecu-
tion but are automatically better equipped to bear
it; while weaker flames endure less and are ruble
to bear less. Therefore, we see how that by ooey-
ing verse twenty-seven that we bring upon our-
selves the persecution of verse twenty-eight.

The Lord stirs up our adversaries; as it is writ-
ten, "the Lord stirred up an adversary unto Solo-
mon, Hadad the Edomite;" and again, "God stirred
him up another adversary" (I Kings 11:14, 23);
and- again, "The Lord hath made all things for
himself: yea, even the wicked for the day of evil"
(Prov. 16:4). Adversaries are sent to buffet our
faith that it might endure by grace to the glory
of God before the hosts of heaven (Eph. 3:10).
However, being terrified by adversaries is the re-
sult of lack of this vision. The servant of Elisha
was terrified by the enemy hosts until his eyes
were opened to the heavenly fiery chariots on the
mountains round about them (II Kings 6:17). The
situation was ordered of God for His own glory.
It is God with whom we have to do. He reigns over
all, and none other is worthy of our prime atten-
tion. Rather than fear our adversaries, let us fear
God (Luke 12:45).

From this text we learn that it is important to
suffer in the right manner, that is, calmly, lest
we disgrace our Lord by lack of composure under
the heat of persecutton. When Jesus suffered, he
opened not his mouth but committed himself to
God, leaving us an example to follow (I Peter 2:21-
23). We will be in nothing terrified when we have
forsaken all for Christ and made Him pre-
eminent (Luke 13:33).

The real meaning of this text lies in the word
"which." It refers to the calmness and composure
of a saint under persecution. The Amplified New
Testament renders it thus: "And do not (for a
moment) be frightened or intimidated in any-
thing by your opponents and adversaries, for such
(constancy and fearlessness) will be a clear sign
(proof and .seal) to them of (their impending) de-
struction; but (a sure token and evidence) of your
deliverance and salvation, and that from God."
The adversary here spoken of is probably a re-
ligious one or else he would not be thinking in
terms of damnation.
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We have an illustration of this verse in the re-
ligious persecutors of Stephen who must have
sensed their own wrongness and wickedness :by his
supernatural calmness, joy, and power in trium-
phant martyrdom. The record tells us that they
gnashed on him with their teeth, cried out with
a loud voice, stopped their ears, and ran upon him
(Acts 7:54-60). "Persecutions are seals of adoption
to the children of God, if they endure them with
fortitude and calmness. The wicked give a token
of their condemnation, because they stumble
against a stone by which they shall be an-
nihilated." "The condition of the persecuted is
much better than the condition of the persecutor."

The last four words of our text read "and that
of God." The salvation which is in the soul of the
saint is of God (I Peter 1:8, 9), the persecution
which this salvation engenders is of God (I Thess.
3: 3), and ministers to his eternal reward in heaven
(Matt. 5: 10). In fact, it is because our appointed
reward is great that we must suffer in order to
be counted worthy of it (II Thess. 1:5).

Our salvation is of God from start to finish.
He is the author and the finisher of our faith
(Heb. 12:2). It began with God before the world
was created when He elected some to salvation
(Eph. 1:4) . It was of God that He sent Christ to
die on the cross (Gal. 4:4, 5). It is of God that
He brings all of His elect into their natural oeing
through the birth of water (J er. 1:5). It is of God
that He sends a gospel preacher to them (Rom.
10:15) and that they 'believe (Acts 13:48, 8:29,
10:1-48); and it is of God that all the elect are
kept preserved in the way of holiness unto the end
(John 10:27-30).

(Jonah 2:9). Nebuchadnezzar confessed it af-
ter seven years of unspeakable .abasement (Dan.
4:28-37). Let us confess it by faith in the Word!

VERSES 29-30

"For unto you it is given in the behalf of Christ,
not only to believe on him, but also to suffer for
his sake; Having the same conflict which ye saw
in me, and now hear to 'be in me."

The conj unction "For" at the beginning of this
verse connects it with the preceding verse, show-
ing two great primary reasons why we are not ter-
rified by our adversaries; for when we know that
our suffering is a gift from God, we are able to
take it calmly as a token of salvation. (v. 28). Fur-
thermore, when we see that even oelievlng on
Ghrist is a gift from God so that our whole sal-
vation is 'of God" (v, 28) rather than by our own
supposedly free will (Phil. 2: 13, James 1:18, John
1:13), this also fortifies us to endure suffering.

When he says "unto you" he is comforting the
Philippians with the truth of their personal, spe-
cific election of God, as it is written, "Blessed is
the man whom thou chosest, and causest to ap-
proach unto thee, that he may dwell in thy courts"
(Psa.65:4).

Paul, then, says that both faith and suffering
are gifts from God. "He wisely joins faith to the
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cross by an inseparable connection, that the'
Philippians may know that they have been called
to faith in Christ on condition that they endure
persecutions for His Name; as though he had said
that their adoption can no more be separated from
cross-bearing than Christ can be torn asunder
from Himself."

Suffering appears to be contrary to salvation.
when we view it apart from faith. Saints some-
times fear that suffering will drive them away
from God, but Paul in the eighth of Ro-
mans tells us that nothing can separate us-
from the love of Christ, and that God has or-
dained suffering to conrorm us to Ghrist's image ..
We are appointed unto afflictions (I Thess. 3:3)
which are "accomplished" in all true brethren yet
in the world (I Peter 5:9). It is the pathway to.
God and not from Him as long as ,we are not too
lazy to take up our spiritual food and weapons.
daily.

This explains why suffering is truly a gift. It.
works for us a far more exceeding and eternal
weight of glory. It expands our eternal reign with
Christ. It is an effectual means of putting off the
old man and putting on the new man. It burns
truth into our hearts. It drives us to the throne
of grace. It reminds us of our sinfulness, Christ's
sutrermg, and God's sovereignty. Itmakes us dis-
content with earth and whets our appetites for
heaven. It keeps us humble. It provides insight
into many Scrrptures. It exercises our faith, our
hearts, and our minds.

That these twin gifts are from God should re-
quire little proof, for "a man can receive nothing
except it be given him from heaven" (John 3:27);
no, not even power to do evil (John 19:11, I Kings
22:23, Acts 4:27, 28). Not only faith, 'but repentance
is of Divine origin (Eph. 2:8, Acts 13:48, Acts 5:31,
rr Tim. 2:25).

The Philippians had a demonstration of this
in Lydia "whose heart the Lord opened" (Ads
16:14), as well as others. Not only faith, but the
exercise of it and the fruit of it, are given of God,
"even as the truits of trees at the tirst creation
were produced, as well as the trees which had a
power to bear them."

The expression "in the behalf of Christ" is
sometimes rendered "for the sake of Christ" and
then the verse would mean "because of Christ's
merit before God these blessings are oestowed,"
even as David blessed Mephibosheth for Jona-
than's sake (II Sam. 9:1). Yet in several versions
this expression is rendered the same as in the King
James Version, "in the behalf of Christ," as tnough
to encourage us to look to Christ Himself M the
One who . measures" our sufferings and sends
them forth to us (Isa. 27:7-9), SInce he very
highly qualified for the task as a man acquainted
with grief and able to be touched with the feel-
ing of our infirmities. He Himself when He as-
cended from the earth left "behind" a measure
of His sufferings for His church to "fill up" (Col.
1:24). It sweetens the cup of suffering to know
that we are partaking of His suffering, and thus
it is called the' fellowship of his suffering" (Phil.
3: 10).



This willingness to suffer for Christ's sake
separates the sheep from the goats. Those who
always live unto the Lord uncompromisingly will
find that whenever they suffer, it will 'be for
Christ's sake. But the hypocrite with his seasonal,
formal religion will not be willing to suffer for
Christ. Babylon is conspicuous for this mark.

To suffer for Christ's sake is a 'comprehensive
term. One writer has said that it is to suffer "for
the sake of Christ personal; for the sake of Christ
mystical, for his body's sake the church; for the
sake of his Gospel, and for the sake of his cause
and interest in the world;"

"This is the lowest subjection that can be to
God, but the highest honour both to him and us.
This made Latimer, after the sentence pro-
nounced on him, 'cry out, 'I thank God most
heartily for this honour.' Saunders said, 'I am the
unrneetest man for this high office that ever was
appointed to it.' 'Such an honour it is,' said
Carless, martyr, 'as the greatest angel in heaven
is not permitted to have. God forgive me mine
u..'1thankfulness.''' The apostles rejoiced that they
were accounted worthy to suffer shame for his
name (Acts 5:41).

Along with common conflict comes common
consolation, for God comforts us in all our tribu-
lations that we maybe able to comfort them which
are in any trouble by the comfort wherewith we
ourselves are comforted of God (II Cor. 1:4). Thus
Paul is able to both comfort the Philippians and
confirm his teaching by his example.

The Philippians were probably undergoing per-
secution at this time and Paul had probably
heard of it through Epaphroditus who had taken
provisions to him and would soon return. Paul
fortifies them by recalling to their minds that
they had beheld his own persecutions there in
Philippi (Acts 16) and that from Epaphroditus
they would hear of his similar imprisonment at
Rome. He calls his spiritual offspring to his fa-
therly example of suffering to encourage them in
bearing the image of their parent, since every
seed does bring forth after its own kind (Gen.
1:21). Genuine spiritual suffering springs from
genuine faith and is universally of the same na-
ture whether in Philippi or Rome. So may ours
be found!

CHAPTER 2

VERSES 1-2
"If there be therefore any consolation in

Christ, if any comfort of love, if any fellowship of
the Spirit, if any bowels and mercies, Fulfil ye
my joy, that ye be like-minded, having the same
love, being of one accord, of one mind."

Paul opens this chapter with the expression,
"If there be." He is referring to the certain exis-
tence of spiritual real'ities which every true saint
has tasted of in their experience; namely, consola-
tion in Christ, comfort of love, and fellowship of
the Spirit. He holds them out as enticements to
stimulate the Philippians to strive for unity, be-

cause in an atmosphere of harmony these spiri-
tual blessings can be more easily cultivated and
enjoyed. Paul knows that as long as the saints are
still here below in Satan's territory, dwelling in
corrupt bodies in a wicked, spiritually defiling
world, their experience of God's richest spiritual
blessings will merely be "in part" (I Cor. 13:9).
Yet these blessings which at times produce "joy
unspeakable and full of glory" are like delicious
bait dangled before them, which, when striven for,
will automatically bring about a glorious "unity of
the Spirit in the bond of peace" (E:ph. 4:3).

This is much more than a mere fleshly agree-
ment in a formal creed or church tradition, but is
an inward apprehension of spiritual realities. Pur-
suit of these things evidences a wholesome "spir-
itual selfishness" by which our hunger is satisfied,
our thirst for righteousness is quenched, and our
reward is obtained. GOldhas constructed us both
spiritually and physically so that in our right mind
we seek our own betterment, profit, and enjoy-
ment. Thus Paul gave them powerful motives for
seeking unity.

Some think that Paul may have been request-
ing that the Philippians bestow all of these bless-
ings upon himself by their achievement of unity
among themselves, so having mercy upon him who
longed over them. This would fulfill his joy and
be his consolation while in prison; their love
would comfort him; his soul would be enabled to
enjoy richer fellowship from the Spirit of God;
and their compassionate mercy showed unto him
in this matter would not be forgotten by the
apostle.

It is a legitimate goal to strive to maintain
one's :spiritual joy in the Lord; in fact, it is com-
manded (Phil. 4:4). It was not only the goal of
Paul (Phil. 2:2; Philemon 20; II Tim. 1:4), but was
held forth as such by Jesus (John 15:11). Paul
mentions joy so much in this epistle that he closes
it with instruction on how to obtain it (Phil.
4:4-9).

Here we see how Paul's spiritual vision gave
him proper values. He appears to have little con-
cern about his own personal welfare in the flesh
while shut up in prison with his life threatened,
yet none of this prevented him from rejoicmg
wholeheartedly if he could only see that it was
well with the churches. It would have been worse
than cruel for the Philippians to torture the mind
of this holy man of God by not ending the dis-
agreement among themselves. The trouble in the
church seemed to center around two women in the
assembly, Euodias and Syntyche (Phil. 4:2), weak-
er vessels who needed to learn their proper office
of silence and humility. Knowing that the im-
portance of unity cannot be over-emphasized
among fellow soldiers who are battling against
the world, the flesh, and the devil for their very
lives, Paul tenderly exhorts them to mutually
cherish harmony among themselves as the best
defence against the false teachers, the concision,
who were near at hand to deceive and divide (Phil.
3:2). He could have used his paternal au thort ty
to demand respect from them as his sons, but
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knowing that he was dealing with sensitive saints,
he was ready to assume this character for their
sake.

Some have rendered "consolation" to read "ex-
hortation," as in Acts 13:15; I Thess. 2:3 and I
Tim. 4: 13. Then the meaning would be "If an
exhortation by the authority of Christ has any
weight with you, and if His inner presence has a
very stimulating and exhortmg influence about it,
fulfill ye my joy ... " But the best translation is
probably "consolation" which is inevitably and
justly given as a reward for suffering in this life.
It is now received as "strong consolation" (Heb.
6:18) and will endure into eternity where it will
blossom and prove to be "everlasting consolation"
(II Thess. 2:16). This is that meat which perishes
not but endures unto life eternal (John 6:27).

The "comfort of love" springs out of our per-
ception of God's "everlasting love" (Jer. 31:3)
which provokes us to love Him and one another,
thereby producing great comfort. If it is rendered
"persuasion of love" (ASV, margin), then the
expression becomes a good companion to the
preceding possible phrase, "exhortation in Christ."

A "fellowship of the Spirit" is a fellowship
"with the Father and with his Son, Jesus Christ"
(I John 1:3), and carries with it all the experi-
ences and fruits of the Spirit (Gal. 5:22, 23). It
is "of," or rather, "from" the Spirit which origi-
nates and sustains it. They were partakers. of a:
common inner life and were pound to promote it
N· one another. This Spirit of life is poured by
the Father upon Christ the anti-type of Aaron in
Psalms 133:1-3where the ointment flowed down to
the various members of the body, even to the
"skirts of the garment."

"Bowels" speaks of the seat of the feelings of
compassion, while "mercies" are the feelings of
compassion themselves. This atmosphere in an
assembly is conducive to unity.

Concerning the last four expressions, "the apos-
tle's earnestness leads him to dwell on the idea of
unity, clothing the one thought again and again
in different words.vThe sum is this, that they be
united in heart and mind, i.e., with mutual love
and agreement in doctrine. The second two ex-
pressions repeat the tirst two, only in opposite
order.

It would seem staggering that the apostle would
exhort them to think alike, but such is necessary
and also possible when men are humble enough
to take the'Scriptures as they stand without mak-
ing them secondary to a preconceived church
tradition of human conception which requires that
every verse beyond their understanding be "har-
monized" or explained away rather than simply
believed. The key to agreement in doctrine is deep
reverential awe before the very letter of the ma-
[estic word of God which is transcendental to our
poor mortal minds. When we learn to speak in
words which the Holy Ghost teaches how can divi-
sion be possible? Division and heresy spring from
pride and refusal to wait on God to reveal the
meaning of Scripture rather than attempting to
interpret it in the flesh.
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Some combine the last two expressions to read
"with accordant souls minding the one thing." We
read in Luke 10:38-42 that Martha was cumbered
about with much serving and troubled about
"many things" when only "one thing" was needful,
a fellowship with God in his word. Paul said, "this
one thing I do" (Phil 3:13). David :said, "One
thing have I desired of the Lord, that will I seek
after; that I may dwell in the house of the Lord
all the days of my life, to behold the beauty of
the Lord, and to inquire in his temple" (Psa. 27:4).
Here is the key to true unity: when all are truly
seeking the same thing.

VERSES 3-4
"Let nothing be done through strife or vain-

glory; but in lowliness of mind let each esteem
other better than themselves. Look not every
man on his own things, but every man also on
the things of others."

In the preceding verse Paul has exhorted the
brethren at Philippi to unity. Now in verse three
he identifies the causes of division: (1) Strife
(faction, party-spirit, see ASV) and (2) Vain-glory
(fleshly pride). Brother Calvin says, "These are
two most dangerous pests for disturbing the peace
of the Church. 'Strife' is aroused when everyone
wants to guard obstinately his own opinion; and
when it has once begun to rage it rushes headlong
along the road it has entered on. 'Vain-glory'
tickles men's minds, so that everyone is delighted
with his own inventions. Hence the only way of
guarding against di:ssensions is when we avoid
strifes by deliberating and acting peacefully .... "

"Strife" is listed as one of the works of the
flesh in Galatians '5:20, while our text exhorts us
to let nothing be done through strife or vain-glory.
Therefore we see this as an example of how no
provision whatsoever is made' for the flesh to
express itself among the saints. God permits no
flesh to glory in his presence; indeed, once the
nature of God and the nature of flesh is truly
discerned, it is easy to see why.

By the term "flesh" we .refer to everything
natural about man. It is everything that came
from the womb: "That Which is born of the flesh
is flesh" (John 3:6). It is human nature apart
from God's ISpirit. It includes the heart, mind, and
body, and it is set against the true and living God.
It loves sin, self, pleasure, false gods, and a host
of other vanities and deceits. It hates the true
God and His eternal word of truth, yet strangely
loves to counterfeit true religion, even as Jannes
and Jambres withstood Moses by duplicating the
works of God up to a point (II Tim. 3:8). Thus
religious flesh, i.e., flesh in the church, is the most
subtle and damning of all.

In Galatians 5:26 we read, "Let us not be
desirious of vain glory, provoking one another,
envying one another." The glory of the flesh is
vain glory because of its ephemeral and godless
nature. The prophet Isaiah compares it to the
flower of grass which withers and perishes (Isaiah
40:6-8). To this the Holy Spirit contrasts the



things of God which have "eternal glory". Yet
flesh wants glory for itself. The fleshly mind sits
in the temple of God, our bodies, declaring that
it is God and there is none else, opposing and ex-
alting itself above all that is called God (II Thess.
2:3, 4). Flesh desires worship and glory as much
as Satan who uses flesh as his domain of opera-
tion. Flesh desires glory so much that it even
glories in its shame, i.e., in that which it should
be ashamed of, such as nakedness (Gen. 3:7, Ex.
32:25, Phil. 3:19).

Flesh has a way of provoking flesh. When one
desires vain glory the disease can spread. Just
as hatred tends to provoke hatred, so pride can
tend to provoke pride. Then we are found "pro-
voking one another, envying one another."

Even if others do things through strife we
must not come down to their level and strive with
them in our own flesh. Victory over carnality
within any individual or within any assembly is
largely obtained by simply ignoring it and rising
in the Spirit to the heavenly realm where flesh
cannot come. This is victory by indirection. If
we try to attack flesh directly in the strength of
our own flesh we shall soon become like unto
them. "The beginning of strife is as when one
letteth out water: therefore leave off contention,
before it be meddled with" (Prov. 17:14). Emulate
Elijah who refused to come down from his moun-
tain to do battle in the flesh with his enemy (II
Kings 1:9-12).

We also are to esteem others better than our-
selves. If it is asked how this can be done when
there are obviously going to be differences in levels
of grace and growth represented in any assembly
the answer is easy. This is possible when we have
a right estimate of God's gifts and our own in-
firmities. "For however anyone may possess out-
standing endowments, he ought to consider that
they have not been conferred upon him that he
might be self-complacent, that he might exalt
himself or even esteem himself. Let him instead
employ himself in correcting and detecting his
faults, and he will have abundant cause for hu-
mility. In others, on the other hand, he will re-
gard with honour whatever there is of excellence,
and will in love bury their faults. The man who
will observe this rule, will have no difficulty in
preferring others before himself."

Another fact that makes this possible is that
the graces of the Spirit can be poured out upon
any person regardless of their age, experience,
or natural ability, for anyone can be given grace
to love God. Thus zealous beginners are often
very refreshing to older veterans in the faith.
Also, the possession of natural or spiritual abili-
ties should humble us when we consider that they
are gifts from God which bring with them grave
responsibilities of stewardship. Furthermore, it is
true that in a sense each member of the body of
Christ is indeed superior to all others in some
way, for each has been placed in the body with
a special endowment for the profit of the whole
body. If we look mainly upon this gift in gratitude
to God there will be no schism in the body.

Finally, we are told to "Let no man seek his
own, but every man another's wealth" (I Cor.
10:24). We are able to do this by faith since it is
written, "He that watereth shall be watered also
himself" (Prov. 11:25). We ought to seek one
another's spiritual profit above all else and make
our decisions in the light of this principle: "What
will most greatly be a blessing to God's people?"
Then that verse will be fulfilled in us, that they
which love Jerusalem shall prosper (Psa. 122:6).

VERSE 5

"Let this mind be in you, which was also in
Christ Jesus;"

In this verse we have the key to the formation
of a Christ-like character; namely, that of letting
his mind be in us. Since the Scriptures are a
transcript of the Divine mind, it is the same as
saying "Let your thoughts be in harmony with
Scripture," for Christ's mind was saturated with
Scripture at all times. Thrice He overcame Satan
by quoting "It is written ... " He often replied to
the Pharisees, "Have you not read in the Scrip-
tures ... ?" He frequently instructed his disciples
by saying, "This was done that the Scriptures
might be fulfilled," and 'in his dying hour He
expressed Himself in the language of Scripture.
Strange it is that the vast majority of professing
Christians do not evidence this Christ-like attri-
bute of love for the Scripture and inward harmony
with it. This belies their profession, for it is
written, "He that is of God heareth God's words"
(John 8:47). On the other hand, a truly re-
generated person will have "received the love of
the truth that he might be saved," (II Thes:s.
2:10) and will be able to say, "we have the mind of
Christ" (I Cor. 2:16).

We are to "learn Christ" (Eph. 4:20), i.e., ex-
perientially learn what Christ was really like as
He walked on earth and what comformance to His
image really entails; namely, wining the inward
struggle between flesh and spirit (Gal. 5: 17),
putting off the old man and putting on the new
man (Eph. 4:22-24). Clear instruction is given
on this matter in the last-cited text: "and be
renewed in the spirit of your mind" (Eph. 4:23).
We are transformed by the "renewing" of our mind
(Rom. 12:2) when we "receive with meekness the
engrafted word" (Jas. 1:21), and hold it "fast"
(Titus 1:9, II Tim. 1:13). Thus we are exhorted to
"let the word of Christ dwell in us richly in all
wisdom" and to "think on these things" (Cor.
3:16, Phil. 4:8), for as a man thinketh in his
heart, so is he (Prov. 23:7). Let us thoughts be
as lengthy and numerous as Samson's hair and we
will have his strength. Let not lust cut them short
or we shall lose not only our strength, but our
vision as well, for lack of vision comes from not
keeping God's word in our hearts (Prov. 29:18).
Let not our minds gravitate to earth and be
pinned there, as was Sisera's. Instead, let us cast
down imaginations and every high thing that
exalteth itself against the knowledge of God
(II Cor. 10:3-5), realizing that the mind is Satan's
battlefield. Power in prayer is promised to those
in whom Christ's word abides (John 15:7). We
are not to fellowship with those who abide not
in the doctrine of Christ (II John 9) and if we
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ourselves do not keep the gospel in memory it
will not save us (I Cor. 15:2). Therefore let us
"gird up the loins of our mind ... not fashioning
ourselves according to the former lusts in our
ignorance" (I Peter 1:13, 14), but let "Christ be
formed" in us (Gal. 4:19), and we shall be saved.

There can be no Christ-likeness apart from a
heart that is cleansed by the purifying effects of
the word of the gospel. This is pictured in the
Levitical laws for the ceremonial purifying of a
healed leper (Lev. 14:1-7). He was to be sprinkled
with a mixture of water and the blood of a clean
bird that had been sacrificed (cf. I John 5:5-8).
The water had to be taken from a running stream,
denoting the liveliness of the Holy Spirit as it
applies the truth of Christ's sacrifice to the soul
by the sprinkling of the hyssop branch (faith) ,
the same sweet-scented absorbant used by Israel
on their door-posts on the night of the Passover.

In the case of a person who has contracted
ceremonial uncleaness through contact with a
dead body (Num. 19:1-22), the word of the gospel
is compared to the ashes of the red heifer which
was stored in a clean place (sanctified heart) until
mixed with water (the Holy Spirit) and applied
with hyssop (faith).

That the word of God dwelling inwardly has
power to produce a Christ-like character is pic-
tured beautifully in Revelation 21:19, 20. The
spiritual qualities which adorned the apostles
(who are the foundation of the church; see Rev.
21:14, Eph. 2:20-22) are set forth as precious
stones. These are attributes of Christ formed in
the apostles by the staple doctrines that Christ
gave them which were enlivened to them by the
power of the Holy Spirit. This is how true
spiritual character is created. Such attributes did
indeed "garnish" the apostles and "adorned the
doctrine of God" (Titus 2:10).

I will briefly offer these thoughts as to the
meaning of the precious stones. The jasper (dia-
mond) represents constancy and endurance. The
sapphire, being blue, is heavenly-mlndedness.
Chalcedony has a misty grey color, clouded with
blue, yellow, and purple, which may denote
patience in suffering arrived through heavenly-
mindedness, faith more precious than gold, and
royal serenity. The green emerald depicts spiritual
life. The sardonyx being the shape and color of
a man's fingernail (from which it gets its name)
and often being used for making cameos may
denote the dual nature of the apostles with the
Divine standing out in relief against their human
natures. The red sardius denotes their readiness
to shed their blood for Christ. The chrysolyte
("the golden stone") depicts faith (I Peter 1:7).
The pale green beryl depicts common daily grace
(spiritual life.) The transparent gold topaz depicts
clearness of sight into Divine mysteries. The
"gold leek-green" chrysoprasus denotes life by
faith. The purple jacinth represents regal com-
posure, and the amethyst (by tradition) has power
to induce sobriety.

These attributes dwelt in the apostles collec-
tively, but in Exodus 28:15-21 we read of the same
gems being worn on Aaron's breastplate as em-
blematic of the twelve tribes of Israel. This
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teaches us that all of God's chosen people col-
lectively have these same attributes dwelling in
them. And how? They are produced by having
the doctrines of Christ and His apostles dwelling
in their hearts and minds by faith!

(vs, 5-8) "Let this mind be in you, which was
also in Christ Jesus: who, being in the form of
God, thought it not robbery to be equal with God:
but made himself of no reputation, and took upon
him the form of a servant, and was made in the
likeness of men: and being found in fashion as a
man, he humbled himself, and became obedient
unto death, even the death of the cross."

In past articles this author has blended his own
thoughts with brief quotations from the past
masters such as Calvin, Luther, Matthew Henry,
Spurgeon, Bunyan, Gill, Poole, and many others.
Although all of these men made great contribu-
tions to the cause of truth, it is this writer's con-
viction that the prince of them all is John Calvin.
I do heartily recommend to my readers that they
obtain his volumes and diligently profit from them.
His depth of insight, richness of thought, spiritu-
ality, maturity, conciseness, scholarship, integrity,
and vividness of expression will prove very edify-
ing to the spirit and instructive to the mind.

'I'oward this end I am featuring Bro. Calvin
in this article by beginning with a lengthy sample
quotation which covers the whole text for this
month. Following this I will offer some more
modest thoughts of my own.

Let this mind be in you. "He (Paul) now com-
mends humility from the example of Christ, to
which he had before exhorted them in words.
There are, however, two clauses, in the first of
which he persuades us to imitate Christ, because
this is the rule of life: in the second, he invites
us to it, as being the road by which we attain true
glory.

Being in the form of God. "Christ's humility
consisted in abasing Himself from the highest
pinnacle of glory to the lowest ignominy; our hu-
mility consists in not exalting ourselves by a false
estimation. He yielded voluntarily: all that is re-
quired of us is that we do not assume to ourselves
more than we ought. Hence he sets out with this,
that, inasmuch as He was in the form of God, He
reckoned it not unlawful for Him to show Himself
in that form; yet He emptied Himself. Since, then,
the Son of God descended from so great a height,
how absurd that we, who are nothing, should be
uplifted with pride!

"The form of God means here His majesty. For
as a man is known by the appearance of his form,
so the maj esty which shines forth in God is His
figure. Or 'if you prefer a more apt similitude,
the form of a king is the equipage and magnifi-
cence which shows him to be a king, his sceptre,
his crown, his robe, his attendants, his judgment-
throne, and other emblems of royalty .... Christ,
then, before the creation of the world, was in the
form of God, because from the beginning He had
His glory with the Father, as He says in John 17:5.
For in the wisdom of God, before He assumed our
flesh, there was nothing mean or contemptible,
but a magnificence worthy of God. Being such as



He was, He could with perfect right show Himself
equal with God; but He did not manifest Himself
to be what He was, nor did He openly assume in
the view of men what was His of right.

"Moreover, he is utterly blind who does not
perceive that His eternal divinity is clearly set
forth in these words.... Christ's divine essence
is rightly proved from Christ's majesty.

But made himself of no reputation. "Christ,
indeed, could not renounce His divinity, but He
kept it concealed for a time, that under the weak-
ness of the flesh it might not be seen. Hence He
laid aside His glory in the view of men, not by
lessening, but by concealing it.

"It is asked ... how He can be said to be emp-
tied, who, nevertheless, proved Himself throughout
by miracles and powers to be the Son of God, and
in whom, as John testifies, there was always to be
seen a glory worthy of the Son of God? (John
1:14). I answer, that the abasement of the flesh
was, nevertheless, like a veil, by which His divine
maj esty was covered. This was why He did not
want His transfiguration to be made public until
after His resurrection (Matt. 17:9); and when He
perceives that the hour of His death is approach-
ing, He says, 'Father, glorify thy Son' (John 17:1).
. . . In fine, the Image of God shone forth in
Christ in such a manner that He was nevertheless
abased in outward appearance and brought to
nothing in the estimation of men; for He bore the
form of a servant, and had assumed our nature,
expressly that He might be the Servant of the
Father, nay, even of men. For Paul calls Him the
Minister of the circumcision (Rom. 15:8); and He
Himself testifies of Himself, that He came to min-
ister (Matt. 20:28); and the same thing had long
before been foretold by Isaiah, 'Behold my servant,
etc.' (42:1).

Made in the likeness of men. "Paul means that
He had been reduced to the level of mankind, so
that in appearance He differed nothing from the
common condition of mankind. . . . He lived in
such a way that He seemed a man among the
number of men, and yet He was very different
from man, although He was truly man.

And became obedient. "Even this was immense
humility, that from being Lord He became serv-
ant; but he says that He went farther than this,
because, while He was not only immortal but the
Lord of life and death, He nevertheless became
obedient to his Father, even so far as to undergo
death. Thi:s was extreme abasement, especially
when we consider the kind of death, which he im-
mediately adds to emphasize it. For by dying in
this way He was not only covered with ignominy
in the sight of men, but also accursed in the sight
of God. It is assuredly such an example of hu-
mility as ought to absorb the attention of all men;
it is impossible to explain it in words suitable to
its greatness."

Behold! The eternal Son of God by nature,
essence, and substance, co-eternal and co-equal,
uncreated, extant with the Father before the be-
ginning, veils His glory by clothing it with the
rags of human nature, as the cloud obscures the

sun without changing the sun, and becomes the
beginning of the new creation, the God-man, the
man Christ Jesus. Laying aside his independent
exercise of the divine attributes, he becomes the
model man, in demonstrating complete obedience
to and dependence on the Father, fulfilling the
law and offering himself a spotless sacrifice for
his bride, the church. Put the two expressions
together, "the form of God" and "the form of a
servant" and admire the amazing stoop!

VERSES 9-11
"Wherefore God also hath highly exalted him,

and given him a name which is above every
name: That at the name of Jesus every knee
should bow, of things in heaven, and things in
earth, and things under the earth; And that every
tongue should confess that Jesus Christ is Lord, to
the glory of God the Father."

In the preceding verses Paul has spoken of the
humiliation of Christ. Prior to this humiliation
the Logos dwelt in that glory which He had with
the Father before the world was (John 1:1, 17:5).
His maj esty was such that even to behold the
things that are in heaven He would necessarily
have to humble himself. Yet this exalted Being
who was in the "form of God" (v. 6) took upon
himself the form of a servant" (v. 7), that is, the
form of man (who is a creature of servitude) and
made Himself of no reputation among the spirit-
world by laying aside his independent exercise of
the Divine attributes. Realizing this was not
enough, He further humbled Himself and became
obedient unto death, even the death of the cross.
None ever humbled himself as much as Christ.
None was ever exalted as much. In fact, His exal-
tation was in proportion to His humility. Here
was the supreme demonstration of the truth: "He
that humbleth himself shall be exalted" (Luke
14:11).

Christ's exaltation began from the lowest point,
even in Hades itself, "the lower parts of the earth"
(Eph. 4:9), and preached the gospel to the ante-
diluvian spirits in prison during the three-day in-
terim following his crucifixion (I Peter 3: 19, 20;
4:6). However, the gates of hell did not prevail
against the rock of His divinity, and, like Samson,
He tore off the gates of the "city" and ascended
up through Satan's territory, the air (Eph. 2:2),
leading captivity captive and sat down at the right
hand of the maj esty on high, denoting that his
triumphant work was finished. There from David's
throne he reigns as head over all things for the
good of the church, dispensing gifts (as David did,
I Sam. 30:21-25) to his chosen people. The fact
that the Spirit was poured out on the day of
Pentecost evidenced His reign to Peter and the
apostles (Acts 2:16-18,25-33).

The glorious exaltation and reign of Christ,
however, like other mysteries of the kingdom, is
not apparent to the flesh. It is only apprehended
by faith. Sin appears to be an over-throw of His
purposes, when in reality it is serving His purposes
by providing a contrast to His righteousness, and
giving occasion for Him to manifest His grace on
some and His justice on others.

In verse nine we read that God gave His exalted
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son "a name which is above every name." Some
think that the name referred to is "Jesus" (v. 10)
which means "Saviour" and denotes that His work
of salvation brought Him the greatest glory. Others
think that since "Jesus" was a common name
in His time (Col. 4:11) the name "Christ" 'is meant
(Acts 17:3). Others that "Lord" (v. 11) is in-
tended. But it seems not probable to this writer
that "name" in verse nine refers to the majesty,
glory, status, authority, and dignity of the exalted
Son of God. Note that the Holy Ghost did not say
"the name Jesus" but "the name of Jesus." When
God proclaimed "the name of the Lord" to Moses,
He proclaimed His attributes and offices (Exodus
34:5-7). If a good name is rather to be chosen
than great riches (Prov. 22:1), then how rich is
our exalted Head! He Himself is a proper object
of our worship. His Divine method of obtaining a
name was in marked contrast to that of the proud
and carnal men of Babel (Gen. 11:4). Christ
renounced his glory and thereby ultimately in-
creased it.

Not only has the exalted Son received honour,
but power as well, for every knee shall bow to him
at the last day (Rom. 14:11, 12; Phil. 2:10,11) and
every tongue shall confess Him Lord. This is a
reference to Isaiah 45:23 where Jehovah makes
this claim for Himself. From this we see the
Divinity of our LOI1d.This universal homage to
the Lamb is also depicted in Revelation 5:13. All
creation is seen worshipping Him in whom crea-
tion is united to its Creator. God's will that all
men should honor the Son even as they honor the
Father will then be fulfilled (John 5:23). From
this passage we also learn that both the body and
soul ought to be involved in true worship since our
entire being is redeemed. We also see how vain are
those who imagine that they can know God apart
from Christ (John 14:6).

Some far-fetched theological implications could
be drawn from this text, but we are to take it as
it stands and let it minister to us. The marvel is
that here is an exalted representative Man ruling
the universe as a forerunner of His people Who
shall ultimately reign with Him and fulfill God's
original purpose for man to reign and have
dominion (Gen. 1:28). This is testified of by the
writer to the Hebrews: "What is man, that thou
art mindful of him? or the son of man, that thou
visit est him? Thou madest him a little lower than
the angels: thou crownedst him with glory and
honour, and didst set him over the works of thy
hands: Thou hast put all things in: sub] ection
under his feet. For in that he put all in subjection
under him, he left nothing that is not put under
him. But now we see not yet all things put under
him. But we see Jesus ... crowned with glory and
honour ... " (Heb. 2:6-9).

Finally, this universal confession on the Day of
Judgment will be to the glory of God the Father as
the author of this grand and glorious scheme of
redemption. For when all, things shall be subdued
unto Christ, then shall the Son also be subject un-
to the Father that God may be all in all (I Cor.
15:28). The ultimate end of the whole plan of re-
demption, then, is to "bring us to God." Ought
this not to be enough to challenge us to earnestly
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seek after God in this life? We shall bow the knee
sooner or later, either now or on the Day of Judg-
ment. How much better to worship Him and con-
fess Him as our Lord in this life!
Amen!

(vs. 12, 13) "Wherefore, my beloved, as ye
have always obeyed, not as in my presence only,
but now much more 'in my absence, work out your
own salvation with fear and trembling. For it is
God which worketh in you both to will and to do
of his good pleasure."

Paul begins with the word "Wherefore" in
order to connect these verses with previous
thoughts; to wit, that in view of Christ's humble
subjection to the Father and His subsequent ex-
altation, let us follow His example.

He calls the Philippians his beloved to show
their endearment to him and the more to gain
their ear. These were they who had ministered
to him in his necessities both in his presence and
in his absence from them.

Next the apostle brings up the matter of obedi-
ence. No man will be saved apart from obedience,
grace notwithstanding, for the righteousness of
the law is fulfilled in us who walk not after the
flesh, but after the Spirit (Rom. 8:4). "Let no
man deceive you, he that doeth righteousness is
righteous" (I John 3:7). "If ye live after the
flesh ye shall die" (RO'm.8:13). We are never to
turn the grace of God into lasciviousness, but to'
make constant and unremitting war against our
own personal sin lest it damn us (I Cor. 9:27).
God's purpose has never changed. It is to get man
to obey Him. It is true that the moral law drives
us to Christ for justification (Gal. 3:24, Rom.
10:4, Gal. 2:16). But Christ sends us back to
Moses with grace to live a holy life (Rom. 8:4) to
prove that we have truly been with Him.

Paul says "not as in my presence only," show-
ing that the Philippians were not hypocrites. True
faith obeys in solitude as well as before the eyes
of men (Col. 3:22). On the other hand, it should
be a terror to the hypocrite to know that the
sins he commits in secret are still within full
view of the unseen hosts and God himself. Also,
our private transgressions shall shortly be judged
openly before the assembled universe (I Tim. 5:
21, Rom. 2:16). This same fact, however, will bea comfort to the godly who inwardly strive against
sin notwithstanding their failures and infirmities.

"Much more" refers to the added diligence
needed when exhorters like Paul are no longer
present to spur one on.

He says "Work out your own salvation." "We
must not only work at our salvation, by doing
something now and then about 'it; but we must
work out our salvation, by doing all that is to be
done, and persevering therein to the end. Sal-
vation is the great thing we should mind."

By using the term "work" Paul reproves our
laziness, lest our flesh should make the truth
of the grace of God working all spiritually good
things in us as an occasion for sloth. 'Those who
abuse God's truth in this manner will be found
inexcusable for they have taken the highest form



of truth which was designed to produce the high-
est degree of holiness and used it as an excuse
for sin.

By the term "fear and trembling" he reproves
pride and carnal confidence, for these two arise
from an awareness of how wretched we are, and
devoid of all good. Paul says, "You have all things
from God; therefore be careful and humble."
"There is nothing that should train us more to
modesty and fear than when we hear that it is
by the grace of God alone that we stand, and
that we instantly collapse if He even in the slight-
est degree withdraws His hand. On the other
hand, all who confide in their own strength
grow insolent through arrogance and sleep in
carelessness."

The apostle does not say our actions work out
salvation, but, Work out your own salvation, which
is much different. It were absurd to say, because
the Jews were enjoined to eat the passover with
loins girt, that loins girt were eating the pass-
over. Holy living is the road to glory and on it
we mu:st stay if we are to arrive safely home. But
the road is not the procuring cause nor the pro-
pelling cause. Christ's blood procured salvation
for us and His grace propells us on this road
because of God's free choice of us from eternity
(Eph. 1:3-5). Ultimately holiness is an evidence,
not a cause, of salvation. On our part it is a
thank-offering for our free justification by faith
in Christ's merit. A justifying faith in Christ will
purify the heart and bring forth the fruit of
holiness (Acts 15:9), but this faith respects the
embracing of Christ's merit and not the earning
of our own. Signing our paycheck does not earn
the money. Boasting is excluded because we ought
to believe God. When we have done this, we can
still say that we are unprofitable servants. Fur-
thermore. God had to give us the faith as a free
gift in the first place. He works in us both to will
and to do of his own good pleasure; therefore,
since He does all the work of our salvation, He
deserves all the glory.

Nevertheles:s, having a renewed will and hav-
ing our spirit blended with His Spirit, we are
energetically involved in perseverance, so that it
is truly said in Scripture that we work and we
believe (I Cor. 6:17, Col. 1:29, II Cor. 6:1, John
3 :36).

Notice also that it is "your own salvation" that
should be your chief aim. No human friend can
work it for you. "Every man shall bear his own
burden" (Gal. 6:5). We must take heed to our
selves first, before we can help other:s (I Tim.
4:16). So let us be doing it!

VERSES 14-16
"Do all things without murmurings and dis-

putings: that ye may be blameless and harmless,
the sons of God, without rebuke, in the midst
of a crooked and perverse nation, among whom
ye shine as lights in the world; holding forth the
word of life; that I may rejoice in the day of
Christ, that I have not run in vain, neither
laboured in vain."

Babylon (modern professing Christendom)
leaves the impression that in order to serve God

one must become a clergyman and promote some
religious organization. They replace inward godli-
ness with certain outward activities and thus de-
prive the ordinary believer of his hope of reward.
The truth is that every genuine Christian's earth-
ly occupation is a post assigned to him by God,
and he must consciously serve God in it (Col. 3: 22-
24). Every true Christian is in full-time Christian
work." He is a "professional" since he is "trained"
by the Spirit of God and Word of God in every de-
partment of his life. His whole life springs from an
inner principle of faith and love as he is filled
with the Spirit in order to be able to do such com-
mon daily duties as loving and caring for his wife,
obeying his parents as a good child, or obeying
the husband as a good wife should, etc. (Eph. 5:18,
21,25; 6-1). This is why our text says "all things."
We must "adorn the doctrine" (Titus 2:10) with
godly daily living or else nobody will listen to our
words of faith when we have occasion to speak
them.

Paul says "Do all things without murmurings
and disputings." We do this then, when we humbly
accept our lot as from the Lord, labor unto the
Lord peacefully and contentedly, and give no oc-
casion to fault-finders.

The word "murmur" is the one used frequently
of the ancient people of God (I Cor. 10:10) of
which we are the anti-type. The saint is indeed
tempted to murmur because his lot in this life is
hard. He is generally among the "poor of thi:s
world" and "oppressed" by the rich (James 2:5, 6).
But in addition to common troubles, he has many
spiritual afflictions due to conflict with his own
corrupt flesh, with the carnal, unbelieving, wicked,
persecuting world which surrounds him, and with
the very real, malicious, wily, invisible personality
known as Satan. Furthermore, if he i:s called to
do genuine labor for the Lord in the ministry of
the pure unadulterated word (apart from denomi-
national traditions), he will find himself having
to labor in the wee hours of the night without
outside financial support for his ministry and hav-
ing his message largely rej ected by the masses of
carnal religious people. Truly the way of life is
strait and narrow, and few there be that find it
(Matt. 7:14)! But God has set this whole situation
up to demonstrate his grace in causing his saints
to persevere in spite of all that is against them
and to at last inherit the new heavens and new
earth (II Peter 3: 13). In the mean time he pro-
tects them, sustains them, takes care not to
overload them, and works all things together for
their eternal good.

"Murmurmgs" are secret complaints against
God. "Discontent makes men's lips like rusty
hinges which seldom move without complaining."
"Disputings" are open complaints against men,
like to the grunting of hogs. Both are unseemly.
Both spring from love of pleasure and rebellion
against God's providence.

We are to be blameless and harmless (lit. "un-
mixed" or pure). Although there never has been
such perfection in the world (apart from the first
Adam in innocency and the last Adam incarnate)
the Scriptures use the term "blameless" to de-
scribe those who aim at this with the whole bent
of their mind. Men may cast false reproach upon
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the saint out of hatred for the truth, but the
saint must aim to share the impartial verdict
that was put upon their Master, "I find no fault
with this man."

Men expect more from a Christian, and rightly
so, for he professes more. His dignity enforces
his duty. He must behave as a Son of God. But
doing so in the midst of a crooked and perverse
nation takes much grace because the wicked have
a strong influence upon the saint toward evil. As
he is forced to associate with them, their carnal
unbelieving way of thinking tends to draw his
own min:d into the same channels. Contact with
them tends to conform him to their image. His
holiness will not rub off on them, because it takes
a miracle of the new birth to elevate them to faith.
But alas, their unnoliness does rub off on him, be-
cause he still has an old nature that is fed by their
'influence. "Clean" does not rub off on "dirty" but
"dirty" does rub off on "clean" (Haggai 2:12). The
only antidote to this sort of spiritual uncleanness
is large amounts of the water of grace (Lev. 11:36).
Another help is to let the spiritual deadness of
others minister life to you while you view their
case as a warning to yourself.

"Ye shine" respects the godly hfe mentioned
above. Paul alludes to lamps in which wicks are
placed to burn. We are the lamps, the Word of
God is the wick. A godly life should display the
power of the Word of life: it is to be a transcript
and interpretation of the Bible. If one puts a
bushel over his light, not only others, but he him-
self will be in darkness. God gives us light that
we may let it shine. Moses turned aside to investi-
gate the light he saw (Ex. 3:3, 4), and men have a
responsibility to ask the saint a reason of the hope
that is in him (I Peter 3:15). If those around us
would only rejoice in our light they could in turn
carry it to others, but if they rej ect it, they de-
prive others of it, and thus "hold (back) the truth
in unrighteousness" (Rom. 1-18). Nevertheless, the
darker the world, the brighter the light will ap-
pear, and the more God will be glorified. Christ
is the light of the world and Christians are lights
in the world. Let the lower lights be burning, not
only holding fast, but holding forth the word of
life.

Paul says that he will rejoice (or glory) in the
day of Christ if the Philtppians stand fast. What
a thought! Our godly life may add to the joy of
the heavenly realm on the day of Christ! Let us
press towards that great day!

VERSES 19-24
"But I trust in the Lord Jesus to send Timotheus

shortly unto you, that I also may be of good
comfort, when I know your state. For I have no
man like-minded, who will naturally care for
your state. For all seek their own, not the things
which are Jesus Christ's. But ye know the proof
of him, that, as a son with the father, he hath
served with me in the gospel. Him therefore I hope
to send presently, so soon as I shall see how it will
go with me. But I trust in the Lord that I also
myself shall come shortly."

At this point in Paul's letter he tells the Philip-
pians that he has immediately dispatched Epa-

Page 22

phroditus to them (vs. 25-30) and hopes to do the
same with Timothy (vs. 19-23) as soon as he finds
out whether his own trial will eventuate in martyr-
dom OT release from prison (v, 23). He hopes to
send reinforcements to this beleaguered church so
troubled by persecution (ch. 1:28), dissension (ch.
2:2, 4:2), and false teachers (ch. 3:2-7). News of
approaching help would encourage them, and
Paul's earnest care of the saints by letter should
rebuke those of us who do not take advantage of
modern communications toward the same end.

The carnal mind finds it difficult to understand
how men like Timothy and Epaphroditus could be
in a state of subjection to Paul, a prisoner at Rome.
It certainly wasn't for money. But they knew that
all men are prisoners of God, some consciously and
some unconsciously. Furthermore they could see
that Paul was a future prince of the eternal
world to come, and they recognized his spiritual
authority.

Paul focuses for a moment on Timothy, his
"own son in the faith" (I Tim. 1:2). This young
man had been nurtured up in the Hebrew scrip-
tures by a godly mother and grandmother in spite
of a divided home (II Tim. 1:5, 3:15; Acts 16:1-3).
He was converted at Lystra by Paul (Acts 14:6, 7,
16:1) and became his companion on several of
Paul's journeys. Paul hoped to send him to the
Philippians, but he refers the whole matter to the
will of God who may have providentially decreed
otherwise. Thus he demonstrated the proper faith,
humility, and reverence for God 'in this area (Prov.
27:1; Jas. 4:15). E,ven the inspired apostle was not
sure of God's will concerning his future.

Paul says that he will send Timothy in order
that he might "be of good comfort." His own hap-
piness was bound up in the spiritual welfare of his
converts. Indeed, their loss would be his own for
all eternity (I Cor. 3:15); therefore, he would not
be at ease until he had learned that all was well
with them. Thus Timothy's trip was for his own
good as well as their's. Paul had no one else who
would naturally care for their state and bring back
an accurate appraisal of their spiritual condition.

True Christianity is primarily a matter of the
state of heart, not of mere religious activity. Oh,
that pride would not blind men to their true state!
The heart must be purified by believing the gos-
pel (Acts 15:9). A properly balanced feeding on
God's Word is essential to spiritual health, com-
bined with honesty and a humble, submissive will
(Luke 8:15; John 7:17). A heart in happy har-
mony with God's Word will be in harmony with
God Himself. A man's relationship to God can be
objectively measured by his attitude toward the
Bible and the amount of free time he spends in
it. To promote this is to promote "the things which
are Jesus Christ's." This sort of "state-work" had
become a natural thing to Timothy, so that for
him to be natural was to be spiritual. A noble
trait to aspire for!

"When Paul says 'all seek their own' he does
not 'Speak of those who had openly abandoned the
pursuit of godliness, but of those very persons
whom he reckoned brethren, even those whom he
admitted to his own circle. These persons, he nev-



ertheless says, were so warm in pursuing their own
interests that they were cold in the work of the
Lord.... It may seem at first sight as if it were
no great fault to seek one's own; but how insuf-
ferable it is in the servants of Christ appears from
the fact that it renders those whom it possesses
utterly useless. For it is impossible that he who
is devoted to self, should spend himself for the
Church .... One or the other of these two disposi-
tions shall rule our hearts. Whether, overlooking
ourselves we are devoted to Christ and His work,
or, intent in our own gain we serve Him perfunc-
torily .... If however, Paul reproves so severely
those who were influenced by a greater concern
for themselves than for the Church, what judg-
ment may they expect who are completely given
up to their own affairs and care nothing for the
edification of the Church?

"It must be conceded that one may seek his
own interests so long as he is not prevented from
seeking the kingdom of Christ. But in that case
they will not be said to seek their own interests;
for a man's life is estimated according to its chief
aim." Again, when he says "all" he does not im-
ply that there were no exceptions, for there were
others also, like Epaphroditus, but he ascribes to
all what wa:s generally prevalent.

Why would others shrink from this journey?
Because to go from Rome to Philippi would have
taken several months of risky travel. There might
be storms at sea, pirates, persecuting along the
way, delays in port, long marches, weariness, the
absence of loved ones, and perhaps short pro-
visions. But God's people as the salt of the earth,
are sprinkled among many nations as a preserva-
tive, and therefore traveling preachers dot the
scenes of church history.

It would not be easy for Paul to send Timothy
away. He would miss his rich fellowship which
was rare even back in what we think of as the
Golden Age of the Church. But he knew that Tim-
othy had proven himself in the eyes of the Philip-
pians by laboring alongside Paul when he was
among them as a spiritually kindred submissive
son. This was a task impossible for a flesh-loving
person to perform. Paul's high praise of Timothy
shows his humility and wisdom in putting honor
on other ministers for the good of the cause of
Christ in order to bolster their labors, for those
who preach the Word deserve the highest respect
and authority. At the same time Paul does not
excuse himself from a visit, knowing that a face
to face ministry on his part would have a unique
advantage that could not be duplicated.

CHAPTER 3

VERSES 1-3

"Finally, my brethren, rejoice in the Lord. To
write the same things to you, to me indeed is not
grievous, but for you it is safe. Beware of dogs,
beware of evil workers, beware of the concision.
For we are the circumcision, which 'Worship God
in the spirit, and rejoice in Christ Jesus, and have
no confidence in the ,flesh."

Having concluded the doctrinal portion of his
epistle, Paul attempts to begin his practical con-

elusion with hi_s familiar words, "Finally my
brethren" (II Cor. 13:11, Eph. 6:10; II Thess. 3:1).
However, the joy in this epistle is_ so overflowing
that he writes on until this becomes the midpoint
instead of the end. "My brethren" is a title of
respect and love that sweetens the cup 'Ofexhorta-
tion.

In accord with the theme of this epistle, he
commands them to rejoice in the Lord. Because
of Ghrist, the believer always has many reasons
to rejoice. All that is needed is to clearly see re-
ality by faith. True Christianity plants and nour-
ishes, essentially and chiefly, life-joy in the Lord's
person, word, and 'Work. Let us not be as the
melancholy owl which was reckoned among the
unclean birds in the law (Lev. 11:16)!

The Philippians, like others (Acts 15:1), had
been troubled somewhat 'by Judaizers, which
taught that except they "be circumsized after the
manner of Moses" they 'could not be saved. They
taught men to "trust in the flesh," Le. in outward
humanly-performed ceremonies. On the other
hand, Paul exhorts them to rejoice (glory) in
Christ, i.e., in His Person as Lord, !Savior, King,
Priest, Mediator, etc., and in His work of Incar-
nation, Humiltatton, Death, Resurrection, Ascen-
sion, Intercession, and. Second-Coming. Being
caught up in the glory of these truths would be
the best antidote to the vanity of legalistic re-
ligion. Besides this, repentance and faith to-
ward Christ produces a circumcised heart so that
the Judaizers were not advocates of true circum-
cision at all. They clung to the outward sign
while Paul possessed the substance. They tried
to mingle Moses with Christ as a means of justi-
rication, not realizing that Christ is the end of the
law for righteousness to everyone that believeth
(Rom. 10:4). They had lost sight of the original
purpose of the rite of circumcision: to teach men
to renounce their flesh and to worship God spir-
itually. Instead they used it to persuade men
to approach God by trusting in the works of their
hands. They attempted to restrict worship to
outward bodily 'ceremonies at certain times and
places while true inward worship engulfs the
whole life through the Spirit.

Circumcision, the outward sign of God's cove-
nant with the Jewish nation, was a type of in-
ward circumcision of the heart, man's "secret
part", whereby the fleshly affections are painfully
cut away, leaving the heart tender and sensitive
toward God. It is the token of one's election, Le.,
'Ofbeing included by God in the covenant of grace
which He made with the Son before the world be-
gan as they agreed between themselves on the
method and scope of this effectually-purposed re-
demption (J'ohn 17:2).

Actually, the Jewish nation shall yet be cir-
cumcised in heart for "all Israel shall be saved"
(Rom. 11:26). In the meantime the Gentiles have
been grafted in to the blessing originally intend-
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ed for the Jews. We who believe in Christ, wheth-
er Jew or Gentile, are the true seed of Abraham
(Gal. 3:2, Rom. 2:28, 29).

In view of man's dull slowness to apprehend
spiritual realities and his aptness to quickly for-
get them, Paul finds it necessary and safe to re-
peat some warnings against the Judaizers. Repe-
ti tion is the mother of learning. Some are nke
the Athenians, ever itching to hear "some new
thing," as though they were able to fully under-
stand and do all that they have heard. LeG us
humbly learn to oft such honey from the same
rock of truth. As long as we are not slothful
we shall not lose a sense of our sinfulness and
need of a Savior. The staple meat-and-potato
truths of the gospel will still be the "joyful sound"
to us. Let us polish up the luster of our old gems
and see new facets in them. Men must not find
manna monotonous. (See I Cor. 15: 1-4, II Peter
1:12-15, 3:1). Paul may have expounded these
things at greater length in a previous epistle. In
Poiycarp's letter to the Philippians (Sec. 3), he
speaks of "The Epistles" (plural) of st. Paul to
them. Or he may very well have delivered to them
the decree of the Jerusalm council concerning
Circumcision (Acts 15).

Paul sarcastically refers to the Judaizers as
dogs, evil workers and, the concision. It is edify-
ing to compare these three expressions with those
in verse three. The Jews often referred to the
Gentiles as dogs, a term of derision, oecause they
were outside of the Jewish religious 'worship. Now
Paul turns the epithet upon them, because of
their refusal to inwardly live up to their external
privileges. 'I'hey were the real dogs who trusted
in the flesh instead of in Christ. They were out-
side of the true worship of God which was "in the
spirit."

The Judaizers boasted in their zealous religious
works. Paul calls them "evilworkers." They were
the sons of Cain whose religious works were evil
(Gen. 4:1-17, I John 3:12), being void of the faith
of Abel (Reb. 11:4). Rejoicing in Christ Jesus is
the best antidote to evil religious works.

They boasted that they were of the circum-
cision. Instead, Paul calls them the "concision"
for they were mutilating the body of Christ with
their false doctrine. Paul says, "I would they
were even cut off which trouble you" (Gal. 5:12)
and cast away as a worthless foreskin. Paul's
vehemence and sarcasm is a high form of spir-
itual combat which proceeds from intense person-
al sympathy for the victims of false doctrine, spir-
itual keenness, and sagacity. Let us seek to have
his zeal and discernment in hating every false
way.

VERSES 4-7

"Though I might also have 'confidence in the
flesh. If any other man thinketh that he hath
whereof he might trust in the flesh, I more:
Circumcised the eighth day, of the stock of Israel,
of the tribe of Benj amin, an Hebrew of the He-!
brews; as touching the law, a Pharisee; Concern-
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Ing zeal, persecuting the church; touching the
rignteousness which is in the law, blameless. But
what things were gain to me, those I counted loss
for Christ."

In the previous verses of this chapter, Paul
warns the Phili:ppians against the Judaizers. These
were those who tried to mingle the legalist observ-
ance of Moses with ratth in the gospel of Christ
as a condition of justification. Paul therefore calls
them "dogs" since they were outside the pale of
the true church, "evil workers" since their reli-
gious activity did not spring from true faith, and
"conctsion" because they were mutilating the body
of Christ with their false doctrine. He then says
that those who worship God "by the Spirit" (ASV),
glory in Christ Jesus, and have no confidence in
the flesh are the true circumcision.

With this background we can better under-
stand the verses which follow. Paul says that if
it were proper to trust in carnal religion for sal-
vation, then he could boast of more than his op-
ponents possessed. Before his conversion on the
Damascus road, Paul was an eminently zealous
Pharisee who excelled at natural religion, void
of the Spirit. But God delivered Paul and thus
made him an expert at refuting that error by
which he had once been enslaved.

Paul sets himself forth as an example of
trusting Christ alone. Yet he makes it so that
his enemies could not accuse him of extolling
Christ to excuse his own religious deficiencies,
for his fleshly religious pedigree excelled them
all. He does not despise external privileges in
their proper sphere of usefulness as a means of
grace and faith, but he does not want men to
boast in religion per se nor rest in such things for
salvation. He counts them dung in comparison
with the supernal excellence of Christ's right-
eousness for justification which is apprehended by
faith.

Since the Judaizers put such great stock in
the ceremony o! circumcision, Paul says that he
himself was .ctrcumcized the eighth ',p.ay after
his birth according to the law of Moses (Gen. 17:
12). This proved that, he was not merely a pros-
elyte who had' been circumcised late in life, but
rather was "born within the pale of ·the church
and dedicated to God under the zeal of the cove-
nant at the day of God's appomting."

Paul could also refer back to his remotest an-
cestry as a descendent of the stock of Israel (Ja-
cob). This proved that he was not an Ishmaelitish
son of Abraham nor an Edomite (a son of Isaac
through Esau),

The tribe of Benjamin was an honorable ances-
try inasmuch as the temple was located on the
border of Benjamin (Joshua 18:28); it had ad-
hered to Judah when all the other tribes revolted;
it was forward in the Reformation (Ezra 1:5) ;
Benjamin was his father's dearest son (Gen.
44:20); and the tribe was under God's special
protection (Deut. 33:12).

Paul refers to himself as a Hebrew of the
Hebrews. This name was a most ancient and



honorable name. Moses calls Abram himself an
"Hebrew" after "Eber" one of the godly seed of
Shem whom Noah blessed above all his brethren.
Paul was a full-blooded pure Hebrew on both
his mother's and father's side.

Having been a Pharisee, Paul was brought up
in the law. He sat at the feet of Gamaliel, an
eminent doctor of the law (Acts 22:3). He said
that he lived "after the most straitest sect of our
religion" (Acts 26:5); in fact, his father was a
Pharisee (Acts 23:6). This sect was noted for
its zeal in proselyting, for its fairly orthodox doc-
trine, and for its strict outward observance of
ceremonies.

Paul was so zealous in his Phariseeism that he
hated the church and persecuted it to the death.
This which he later thought to be the greatest
sin of his life (I Cor. 15:8, 9), he now reckons by
a sort of irony in this controversy with the Ju-
daizers as a glory to himself. At least it did dem-
onstrate his zeal in fighting for what he thought
was right and opposing what he thought was
wrong. Besides this, it takes zeal to persecute the
church because the real sheep of Christ will not
fight back. Paul declared that he was exceeding-
ly zealous of the traditions of the fathers and
served God with pure conscience. He thought he
was doing God service in his persecutions. He
had zeal without knowledge.

Paul says that he was religiously faithful and
morally blameless in the eyes of men. He does
not speak here of absolute moral perfection be-
fore God, but of "what would satisfy the com-
mon opinion of mankind." Christians do not
despise outward morality but they do insist that
it is Insufficient grounds to trust in for salva-
tion. There are millions of people whose circum-
stances and background promote moral living, who
go to some church once a week, and suppose that
they are real Christians. But conviction of sin
must precede faith in the Savior. Publicans and
harlots enter the kingdom before moral and car-
nally religious people, because they are quicker
to see themselves as sinners in need of a Sav-
ior from the power of sin and unbelief.

Paul's fleshly Babylonish-type religion was gain
to him before he knew Christ. But now he count-
ed those things loss which hindered him from
coming to Christ, for certainly nothing could be
more hurtful than what shuts us out of heaven.
He says in effect, "I should have reckoned my-
self an unspeakable loser if, to adhere to my
religion, I had lost my interest in Jesus Christ."

Let each reader examine his heart. Is Christ
precious to you? I speak of the Christ in the
Bible! Does your church environment tend to
make him more precious? If not, then perhaps
you have made an idol out of your church, mak-
ing it a substitute for Christ as the object of your
devotion. To such I say, "Count all things but
dung that you might win Christ."

VERSE 8
"Yea doubtless, and I count all things but

loss for the excellency of the knowledge of Christ
Jesus my Lord; for whom I have suffered the loss
of all things, and do count them but dung, that I
may win Christ."

Paul had just finished telling us in the pre-
ceding verses how much he could boast in his for-
mer fleshly religion were he disposed to do so.
Paul had more to boast in than his opponents, the
Judaizers, who 'were ortermg fleshly ceremonial
observances as a substitute ror faith in Christ.
Paul, therefore, says that he was once a model
Pharisee, surpassing all others, yet he forsook all
confidence in his own religious works in favor of
glorying in Christ alone by faith.

Paul now expands his comparison from the
sphere of fleshly religion to "all things," and
changes his tense from past to present: "I count."
Furthermore, he confirms it with an oath saying
"yea, doubtless." The import of this was to prove
that he still retained the same strong convictions
to the present. There had been no wavering with
the passage of time and change of circumstances.
He held stedrasny to correct values and placed
the highest value on the "one thing needful"
(Luke 10:42), i.e., the knowledge of Christ. "The
knowledge of Christ is a blessing so surpassing and
transcend ant that nothing else is worthy to be
called good in 'comparison with that one highest
good, Its glory, like the rising sun, overwhelms
and hides all lesser lights." Yea, it "so far surpass-
es everything else by its sublimity that, compared
with it, there is nothing that is not contemptible.
Let us, thererore, learn rrom this, what value we
ought to set upon the knowledge of Christ alone."
By it we escape the pollution that is in the knowl-
edge of Christ alone." By it !Weescape the pollu-
tion that is in the world through lust (II Pet. 2:
20), grace and peace and multiplied (II Pet. 1:2),
and it is that in which we are ever to be increas-
ing (Col. 1:10). Satan, knowing how important
this is, makes it the focal point of his attacks in
attempting to downgrade the thought-lives of the
saints (II Cor. 10:4, 5). This is not surprising, be-
cause a spiritual apprehension of Christ is the
panacea for all spiritual ills. Whatever spiritual
need we have, there is a facet of His Person to an-
swer it. In short, we are changed into His image
by beholding His glory (II Cor. 3: 18).

When Paul speaks of the loss of all things, it
is a "similitude taken from seamen, who, when
pressed by danger of shipwreck, throw everything
'Overboard, that, the ship being lightened, they
may reach the harbor safely. Paul, then, preferred
to lose everything that he had, rather than be de-
prived of Christ." In other words, "all things"
would include anything and everything that com-
peted with Christ for first place in his heart. He
was not trusting in nor loving anything more than
Christ. This would include not only his dead
works which were done as a Pharisee, out his best
Christian works done after his conversion. It
would include his worldly goods, 'comfort, ease,
yea even life itself. Those who lose all for Christ
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will be rewarded. God will some day give all
things 'with him (Rom. 8:16, 17).

Does this mean that everyone must necessarily
become poverty -stricken in order to' become a
Christian? NO'.For the natural blessings of this
life are from God and are to be received with
thanksgiving and gratitude. Moreover, it is writ-
ten by this same apostle that men ought to labor
with their own hands and support their families
or else they have denied the ratth and are worse
than infidels (I Tim. 5:8, II Thess. 3:7-12). It is
not money itself that is evil, !but the love' of mon-
ey. It is not the possessing of worldly goods per se
that is wrong. It is trusting in them. It is a heart
matter. Abraham and Job had wealth, but God
was first in their lives as we see by their victory
in severe trials.

On the other hand, to love and trust in riches
is tantamount to covetousness and idolatry (Col.
3:5). The heart is to be reserved for the God of
heaven and earth whose name is "Jealous" (Ex.
34:14). From this we learn to hold the wealth of
this world loosely and to be willing to renounce
the things themselves whenever the Lord requires.
Paul, for one, was actually required to do this.

He called all earthly advantages "dung," "ref-
use," or literally, "dog's meat," perhaps alluding
again to the Judaizers who were referred to as
dogs in verse two. They were in the habit of re-
ferring to the Gentiles as dogs because they
seemed outside of God's covenant with the nation
of Israel; but Paul sarcastically turns the impre-
cation back upon them as being outside of God's
covenant 'Ofgrace (as was manifested by their re-
j ection of Christ). Therefore, they were left with
the paltry dog's meat of earthly things, rather
than the angel's food of the everlasting gospel.

Paul uses the expression "my Lord." He is
baring his heart to reveal his close personal com-
munion with and subjection to the Son of God.
Let us follow his example!

VERSE 9
"And be found in him, not having mine own

righteousness, which is of the law, but that which
is through the faith of Christ, the righteousness
which is of God by faith."

Paul has just said that he counted all things
but loss for the excellency of the knowledge of
Christ Jesus his Lord. The next words we read
are these: "and be found in him." Calvin trans-
lates it "and may find them in him." The sense
of the text in that case would be that Paul gave
up all things that he might gain them all back
in Christ. The things that men foolishly imag-
ine they possess apart from Christ will soon be
lost eternally. But all things possessed in Him
are truly possessed forever, for the Spirit de-
clares that Christ is appointed "heir of all things"
(Heb. 1:2), and if we are children then we are
"heirs of God and joint-heirs with Christ" (Rom.
8:17). All things in this present life work to-
gether for the eternal good of "them that love
God" (Rom. 8:28) so that they are presently
possessed, "All things are yours; whether Paul,
or Apollos, or Cephas, or the world, 'Or life, or
death, or things present, or things to come; all
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are your's" (I Cor. 3:21, 22). "He that overcom-
eth shall inherit all things" (Rev. 21:7); yea,
"the meek shall inherit the earth" (Matt. 5:5)
and "dwell therein forever" (Psa. 37:29). It will
of course, be a glorious earth, purified by fire
at the coming of our Lord (II Peter 3:10-13).

If this be true (and it is), then how utterly
foolish to squander this life trying to heap up
riches, only to pass them on to another at death,
and then be eternally miserable! How wise to
fear God, love, trust, and obey Him in this life,
then to inherit all things with Hm for all eter-
nity!

The other view of this verse is that one which
follows the King James Version: "And be found
in him." Then the sense would be that Paul
wanted to be found in Christ at His 'coming. "Be
diligent that ye may be found of him in peace,
without spot, and blameless" (II Peter 3:14). To
be found "in him" would be the same as 'being
found "in the faith" (Col. 1:23, Titus 1:13, Heb.
11:13, I Tim. 1:2). It means to be found in ex-
periential union with Christ, as the branch abides
in the vine (John 15:1-7), as a member of His
body (Eph. 5:30). One person has said "in Him
as the fish is in the sea; in Him as the element
of my life."

At the end of the world all men shall be found
either in Adam or else in Christ, bearing Adam's
likeness Or else Christ's. Furthermore, everyone's
spiritual state will be fixated at that time (Rev.
22:11). It will be a universal spiritual "wage
freeze." Therefore, it behooves us to develop a
big appetite for heavenly things. go shall we have
treasure in heaven.

Paul next gives us a lesson in the possessive
power of faith. We "have" (possess) whatever
»re have faith in. If we have faith in ourselves
we shall stand before God alone and miserably
deficient on the Day of Judgment. If we have
faith in Christ, we shall possess His perfect right-
eousness 'on the Day of Judgment. This will be
infinitely better.

"Paul compares two kinds of righteousness.
The one he says belongs to man, i.e., the right-
eousness of the law; the other comes from God
and consists of faith in Christ. These are so di-
rectly opposed that they cannot stand together.
The righteousness of the law must be renounced
in order to obtain the righteousness of faith."

There are two basic ways of approaching God.
One way is to try to approach God on the basis
of personal merit, trusting in one's own good
works for acceptance. This is the righteousness
which is of the law. However, due to man's fal-
len state his best works are corrupted. All of
his righteousness are· as "filthy rags" in God's
sight (Isa. 64:6). We learn this especially when
we discern the spiritual nature of the law (Rom.
7:14), how it reaches in to our very heart to
condemn lust (Matt. 5:28) as well as outward
transgressions. Even "the thought of foolish-
ness is sin" (Prov, 24:9). Furthermore, if we
decide to approach God through the law, then
we are debtor to keep the whole law perfectly



at all times. "For whosoever shall ~eep the
whole law, and yet offend in one point, he is
guilty of all" (Jas. 2:10). The law then becomes
a mirror to show us our sin (Jas. 1:23). When
we take the law seriously it becomes our school-
master to lead us to Christ (Gal. 3:24). It shows
us that we are sinners in need of a Savior.

Christ is just the kind of ISavior we need. He
perfectly kept the law by leading a sinless life.
He fulfilled the law for us and became a spot-
less sacrifice for our sins that his righteous-
ness might be imputed to us who trust in his
blood. Thus, then, is the second way to ap-
preach God: renouncing our own righteousness
we trust completely in Ghrist's great work 'Of
atonement as fully sufficient to satisfy God and
to save us from the wrath to come (Rom. 10:4,
5; 4:3-6). Then the law becomes a rule to' live
.cy out of sheer love for God our Savior. Our
works become an evidence of salvation, not a
condition of salvation. Christ gets all the glory
this way. Let us be found in Him!

VERSE 10
"That I may know him, and the power of his

resurrection, and the fellowship of his sufferings,
being made conformable unto his death."

Paul has just been stating in preceding verses
that he counted all things loss for Christ that he
might win Ghrist and be found in Him. Nnw he
says "that I may know him." We must be found
in Christ before we can know him.

The term "know the Lord" is used far too loose-
ly among many today. It is more than a bare in-
tellectual knowledge of a historical Christ, but
an efficacious, saving, experiential, Scriptural,
heart-knowledge. The Holy Spirit expresses it by
reference to the senses. It is called "hearing" in
John 10:27, "looking" in Heb, 12:2, "tasting" in
I Peter 2:3, and "smelling" in II Cor. 2:14. By
these senses we become intimately familiar with
things and are said to know them. It is exactly
the same in knowing Christ. All of our spiritual
faculties are mysteriously Involved in a very real
way.

Needless to say, this produces a changed life.
By the knowledge of God in Ghrist we escape the
pollution that is in the world through lust (II
Pet. 2:20), grace and peace are multiplied (II Pet.
1:2), and eternal life is realized (John 17:3). The
knowledge of the Lord is the panacea for all spir-
itual ills. He has an attribute to meet our every
spiritual need, which, if apprehended by faith,
will heal us (II Cor. 3:18).

Paul has said that he counted all things but
loss that he might win Christ. We have shown
that this included wealth, fame, meritorious
works, religious career, even life itself. This, then,
was a sort of dying to self and the world. But out
of death 'comes life. Therefore he mentions the
power of the resurrection which he inwardly ex-
perienced as a result of this.

"Christ therefore is rightly known, when we
feel how powerful His death and resurrection are,
and how efficacious they are in us. Now all things
are there furnished to us: expiation and destruc-

tion or sin, freedom from guilt, satisfaction, vic-
tory over death, the attainment of righteousness
ana the hope of a blessed immortality."

The apostle uses this expression: "being made
conformable to his death." This has reference to
the continual mortification of the old man. Our
whole life is to "represent an image of Christ's
death."

Was his head crowned with thorns? Then let
me bear the numerous mental tortures that are
a part of true godliness, such as the striving
against sin in my thought-life, the sorrow for sin
perceived in self and others. May I comfort my-
self in the realization that the more numerous
the thorns, the bigger my crown tWill be in heaven.
If I suffer with Rim, I shall also reign with Him.
Each thorn beat into my head by the reed or
the world shall some day be replaced by a jewel
for my crown. Satan doesn't know it, but he is
only expanding my reign 'by making me suffer.

Were Christ's hands pierced? Then let the
work of my hands be sanctified by painful toil
against the inclinations of my pleasure-loving
flesh.

Were his feet pierced? Then let my walk be
one which is worthy of the vocation wherewith
I have been called. May I shun the path of the
world, the broad way that leadeth to destruction?
May I walk the difficult and narrow way of sep-
arated holiness, though it brings upon me the
wrath and rejection of men.

So shall my head, my hands, and my feet ex-
perience the result of that holy anointing which
prepared the priests of old to enter their min-
istries, which prepared Christ for his high priest-
hood, and which will prepare me for my eternal
ministry as a king and priest unto God.

Peter desired that his head, hands, and feet
be washed (John 13:9). So may my own be washed
by that life which is in the blood.

Then, after I am spiritually dead (that is to
say "alive"), may God open my side, that out of
my belly might flow rivers of living water.

Thus will I be made conformable unto Christ's
death. Thus will I experience the power of His
resurrection.

In closing, let me make an interesting obser-
vation on this verse. There once lived a woman
namd Mary of Bethany. God worked mightily
in her life so that she is honored by being men-
tioned in the Bible exactly three times. In Luke
10:39 we see her at Jesus' feet simply hearing his
word. In John 11:43 we find ner witnessing the
resurrection of Lazarus rrom the grave. In John
12:3-7 we find her anointing Jesus' body against
the day of his burying. It is a tribute to the
precision of Scripture that these three incidents
perfectly illustrate our text in the very order in
which the phrases occur: "that I may know him,
and the pa.wer of his resurrection, and the fel-
lowship of his suffering." Hearing Christ's ward
is the chief means of knowing him. The resur-
rection of Lazarus is the most notable demonstra-
tion of resurrection power given during Christ's
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earthly ministry. His anointing by Mary was a
very notable foreshadowing of his suffering death.
Let us strive, like Mary, to enter all three of these
areas of fellowship!

VERSES 11-12
"If by any means I might attain unto the

resurrection of the dead. Not as though I had
already attained, either were already perfect: but
I follow after, if that I may apprehend that for
which also I am apprehended of Christ Jesus."

At first Sight verse eleven appears to be an ex-
ceedingly strange expression. Why does Paul speak
of attaining unto the resurrection of the dead?
Will not all of the dead be raised unconditionally?
Both saints and sinners? Whether they like it or
not? The answer, of course, is a resounding
"Amen!" Jesus said "Marvel not at this: for the
hour is coming, in the which all that are in
the graves shall hear his (Christ's) voice, and shall
come forth: they that have done good, unto the
resurrection of life; and they that have done evil,
unto the resurrection of damnation." All men will
be raised in the same hour, but not all will be
raised in the same condition nor will they all be
raised, to the same destiny. Paul is here speaking
of his aspiration to attain .unto the "resurrection
of life:"...In another place our Lord said, "they
which shall be accounted worthy to obtain that
world, and the resurrection from the dead,
neither many, nor are given in marriage: neither
can they die any more: for they are equal unto
the angels; and are the children of God, being
the children of the resurrection" (Luke 20:35, 36).

As it commonly happens, the view which we
have just drawn from several plain passages in the
King James Version is also confirmed by those
who are experts in the technicalities 'Ofthe origi-
nal Greek manuscripts. Lightfoot and many others
take the view that our verse here in Philippians
is better translated "the resurrection from the
dead" rather than "the resurrection of the dead,"
and that when it is so used, the reference is in-
variably to the resurrection of the blessed dead.
(See Luke 20:35 quoted above, and Acts 4:2).

Therefore, Paul was looking forward to the end
when he would be "perfect" (v. 12), having a glori-
fied body, forever with the Lord.

"The verb 'attain' means to arrive at the end
of a journey. It presents the figure of a pilgrim-
age." The way is long and the difficulties are
many, but Paul is humbly determined "by any
means" whatsoever to arrive safely at the resur-
rection from the dead arid to stand before the
Son of Man.

Nevertheless, Paul's main purpose here is not
to 'comment on the resurrection itself, but rather
to express his own dissatisfaction ,with his present
state and his striving after perfection in hopes of
exhorting the Philippians to do the same. 'I'heir
spiritual pride was doubtless at the root of their
divisions (see ch. 1:27,2:2-4,3:16,4:2). Her,ePaul
gently rebukes them by setting rorth his own
humble confession of imperfection and deter-
mination to press on. Surely if the great apostle
felt a need to shun complacency and strive for
perfection, how much more ought the Philippians
to do so. They were far behind him. But the
most advanced Christian is always the humblest.
Thus Paul is also quick to acknowledge that Christ
first laid hold of him at his conversion when he
was "apprehended" on the Damascus road and
made able to strive to apprehend Christ, I.e., "win
Christ" (v. 8).

Paul teaches here that apprehending Christ
Involves the effort of a lifetime. For this reason
he uses the word "if" here and in other places as
well, election notwithstanding: "If ye continue in
the faith" (001. 1:23); "if we hold the beginning
of our confidence stedfast unto the end" (Heb.
3:14). The truth of grace does not do away with
the necessity for striving to believe. We are now
engaged in the "fight of faith." Let us demon-
strate our faith to men and angels. Let us not
sit back and assume we have it. We must show
our faith by our works (James 2:17-26)

The truth of election, then, does not negate
the fact of man's responsibility. In fact, ,we find
that often when the apostles spoke of God's choos-
ing some to salvation, they used it as an argu-
ment for energetic striving after holiness. Note
II Peter 1:10, Col. 3:12, I Peter 1:2, II Tim. 2:19,
Eph. 1:4, II Thess. 2:13-15.

It is interesting to notice the train of thought
Paul follows in this verse and preceding verses.
In verse seven he refers to his calling or conver-
sion when he "counted" (past tense) his gain to
be loss for Christ. In verse nine he speaks 'Ofhis
justification when he expounds the righteousness
'which is of God by faith. In verse ten he speaks
of his sanctification when he mentions his fellow-
ship of Christ's sufferings, the power of His resur-
rection, and of being made conformable to His
death. Now he comes to glorification: "If by any
means I might attain unto the resurrection of the
dead." These topics are all in their proper order.
We see how Paul's mind was carefully reasoning
along bedrock principles here. Let us follow his
example by staying close to the great foundation-
al truths of Scripture in our meditations and
ministra tions!
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